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Klostermaier, Klaus K.: A Survey of Hinduism. 3rd ed. 
Albany: SUNY Press, 2007. 700 pp. ISBN 978-0-7914-
7081-7. (hbk) 
 
This third edition of the classic text updates the informa-
tion contained in the earlier editions, and includes new 
chapters on the origins of Hinduism; its history of rela-
tions with Buddhism, Christianity, and Islam; Hindu 
science; and Hindu measures of time. The chronology and 
the bibliography have been updated as well. 
 
A comprehensive survey of the Hindu tradition, the book 
deals with the history of Hinduism, the sacred writings of 
the Hindus, the Hindu worldview, and the specifics of the 
major branches of Hinduism – Vaisnavism, Śaivism, and 
Śaktism. It also focuses on the geographical ties of Hin-
duism with the land of India, the social order created by 
Hinduism, and the various systems of Hindu thought. 
Klaus K. Klostermaier describes the development of Hin-
duism in the nineteenth and twentieth centuries, including 
present-day political Hinduism and the efforts to turn Hin-
duism into a modern world religion. A unique feature of 
the book is its treatment of Hinduism in a topical fashion, 
rather than by chronological description of the develop-
ment of Hinduism or by summary of the literature. The 
complexities of Hindu life and thought are thus made real 
to the reader, and Hindus will recognize it as their own 
tradition. 
 
 
Mittal, Sushil, and Gene Thursby (eds.): Religions of 
South Asia. An Introduction. London: Routledge, 2006. 
308 pp. ISBN 978-0-415-22391-1. (pbk) 
 
South Asia is one of the most dynamic and historically 
rich regions on earth, where changing political and social 
structures have caused religions to interact through deci-
sive conflicts as well as by sharing their cultural horizons. 

This textbook introduces the religions of South Asia, from 
the indigenous Hindu, Jaina, Buddhist, and Sikh tradi-
tions, to incoming influences such as the Zoroastrian, Ju-
daic, Christian, Muslim, and newly emerging Bahā’ī reli-
gions. In nine chapters, it surveys these belief systems of 
South Asia and explains their history, practices, values, 
and worldviews. A final chapter helps students relate 
what they have learned to current discussions in postcolo-
nial theory and interpretation, preparing the way for fu-
ture study. All chapters are specially designed to aid 
cross-religious comparison, following a standard format 
covering set topics and issues; the book reveals to stu-
dents the core principles of each faith and its particular 
place in South Asian history and society. 
 

Pfeffer, Georg (ed.): Periphery and Centre. Studies in 
Orissan History, Religion, and Anthropology. New Delhi: 
Manohar Publishers, 2007. 492 pp. ISBN 978-81-7304-
691-9. (hbk) 

In an interdisciplinary effort this historical study covers 
the so-called iron-age in western Orissa and questions the 
established foundation date of one of the major coastal 
temples. Conditions of early colonialism are exemplified 
by a report on a typical road construction, just as popular 
protest movements of that phase, as well as the ambiva-
lent position of their leaders and the issue of conversions 
to Christianity are examined.  

The critical Orissan politico-religious controversies over 
independence are presented by the visions of the Mahara-
ja of Parlakimedi. Indological contributions indicate that 
the contemporary debate on “animal sacrifice” has a long 
history. Just as the popular religious movements against 
Brahmanism, introduced here by two accounts of rather 
different peasant and tribal versions of the Orissan Mahi-
mā Dharma religion, are a contemporary manifestation of 
similar dissent in the past. 
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The empirical anthropological studies reflect the rather 
unique concepts of illness among the Rona, the category 
of the person, as created by the application of sacrificial 
food among the Gadaba, and the Aghria ideas on death. 
These three articles may lead to the first comprehensive 
monographs on these important communities of the tribal 
zone. The issue of a tribal status is ambiguous, since the 
principals themselves, as well as external observers, tend 
to join questions of administrative advantages with status 
ascription in acephalous political systems and the implica-
tions of plough cultivation. Postcolonial “modernization,” 
as described in another article on a new power plant in the 
tribal area, looks at how it has completely excluded the 
indigenous people. Finally questions of anthropological 
method are raised in articles on Kondh social structure, on 
the Goddess in southern Orissa, and on the question of 
values in different social contexts. 
 
 
Stewart, Pamela J., and Andrew Strathern (eds.): 
Asian Ritual Systems. Syncretisms and Ruptures. Dur-
ham: Carolina Academic Press, 2007. 295 pp. ISBN 978-
1-59460-157-6. (pbk) 
 
This unique set of essays explores the multiple ways in 
which ritual practices have responded to, or have been a 
part of, historical and political changes. The editors have 
provided an Introductory chapter and an Epilogue which 
deal in a comparative vein with examples of cultural revi-
val and historical change in ritual practices, stemming 
from their research in different parts of Asia and the 
Pacific. Particular chapters on China deal with the revival 
of festivals in Pucheng, Zhejiang Province; the Emperor 
Huizong’s musical insignia; music and rituals for Hong 
Kong’s reunion with the Mainland; Christianity in nine-
teenth century South China; and refusal by Buddhists and 
Christians to bow to the Emperor. Chapters including ma-
terial on Taiwan discuss cultural revival movements;  
Daoist master’s performances; history in spirit-writing 
morality books; and the cult of a female figure, Wang Yu-
lan, on Jinmen (Kinmen) Island. The last chapter is on 
transformations in Indian Tantric Buddhism. Throughout, 
the emphasis in this book is on complex connections 
between ritual, state and local politics, and changing 
senses of local and personal identity. 
 
 
Weller, Robert P.: Discovering Nature. Globalization 
and Environmental Culture in China and Taiwan. Cam-
bridge: Cambridge University Press, 2006. 189 pp. ISBN 
978-0-521-54841-0. (pbk) 
 
Robert Weller’s richly documented account describes the 
extraordinary transformations which have taken place in 
Chinese and Taiwanese responses to the environment 
across the twentieth century. Indeed, as the author points 
out, within a relatively short time both places can be said 
to have “discovered” a new concept of nature. The book 
focuses on nature tourism, anti-pollution movements, and 
policy implementation to show how the global spread of 
Western ideas about nature has interacted with Chinese 
traditions. Inevitably these interactions have been re-
worked and reconstituted within the local context, and 

differences of understanding across groups have caused 
problems in administering environmental reforms. These 
differences will have to be resolved if the dynamic trans-
formations of the 1980s and 1990s are to be maintained in 
the twenty-first century. In spite of a more than a century 
of independent political development, a comparison be-
tween China and Taiwan reveals surprising similarities, 
showing how globalization and shared cultural traditions 
have outweighed political differences in shaping their 
environments. 
 

Xie, Zhibin: Religious Diversity and Public Religion in 
China. Aldershot: Ashgate Publishing, 2006. 160 pp. 
ISBN 978-0-7546-5648-7. (hbk) 
 
This book addresses the issue of public religion and its 
implications in Chinese society. Zhibin Xie explores vari-
ous normative considerations concerning the appropriate 
role of religion in public political life in a democratic cul-
ture. Besides drawing on the theoretical discourse on reli-
gion in the public sphere from Western academics, it 
holds that the issue of religion in Chinese politics should 
be addressed by paying attention to characteristics of reli-
gious diversity and its political context in China. This 
leads to a position of liberal “constrained public religion” 
in China, which encourages religious contribution to the 
public sphere as a substantial component of religious lib-
erty in China on the one hand and proposes some con-
straints both upon government and religions for regulating 
religious political discourse on the other.  
 

Choi, Hee An: Korean Women and God. Experiencing 
God in a Multi-Religious Colonial Context. Maryknoll: 
Orbis Books, 2005. 190 pp. ISBN 978-1-57075-622-1. 
(pbk) 
 
Korean women, nurtured in a culture dominated by patri-
archy, often understand God as another form of male au-
thority that is easily displeased and quick to judge. The 
author shows how programs of pastoral ministry could 
introduce Korean women to a God of love and under-
standing, empowering them to help transform not only 
their own lives, but their churches and their society. 
 
Andrew Sung Park: An extraordinary book on the mutual 
penetration of self-image and the image of God! Choi 
articulates Korean women’s han (deep wounds) and 
shows how to transform it by changing the image of God. 
Choi poignantly shares her own story of trying to remem-
ber her own face and of trying to reconstruct an image of 
God that will build up her self-image. It is a liberating, 
moving, and insightful book of Korean women’s theol-
ogy. 
 

Federspiel, Howard M.: Sultans, Shamans, and Saints. 
Islam and Muslims in Southeast Asia. Honolulu: Univer-
sity of Hawai’i Press, 2007. 297 pp. ISBN 978-0-8248-
3052-6. (hbk) 
 
By the fourteenth century the Islamic faith had spread via 
maritime trade routes to Southeast Asia where, over the 
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next seven hundred years, it would have a continuing in-
fluence on political life, social customs, and the develop-
ment of the art. “Sultans, Shamans, and Saints” looks at 
Islam in Southeast Asia during four major eras: its arrival 
(to 1300), the first flowering of Islamic identity (1300− 
1800), the era of imperialism (1800–1945), and the era of 
independent nation-states (1945−2000). Ranging across 
the humanities and social sciences, this balanced and ac-
cessible work emphasizes the historical development of 
Southeast Asia’s accommodation of Islam and the crea-
tion of its distinctive regional character. Each chapter 
opens with a general background summary that places 
events in the greater Asian/Southeast Asian context, fol-
lowed by an overview of prominent ethnic groups, politi-
cal events, customs and cultures, religious factors, and art 
forms. 
 
“Sultans, Shamans, and Saints” will be of great value to 
students and researchers specializing in the study of Islam 
and the comparative study of Muslim societies and cul-
ture. It will also be useful to those with a world-systems 
approach to the study of history and globalization. 
 
 
Fealy, Greg, and Virginia Hooker (eds.): Voices of 
Islam in Southeast Asia. A Contemporary Sourcebook. 
Singapore: Institute of Southeast Asian Studies, 2006. 540 
pp. ISBN 978-981-230-367-7. (pbk) 
 
The Muslim communities of Southeast Asia are diverse, 
complex, and increasingly influential in the broader Is-
lamic world. However, the extraordinary breadth of prac-
tices and views across the Muslim world is not widely 
understood outside the region, often because of the dif-
ficulty of locating and putting in context the material pro-
duced by Muslims themselves. 
 
This is the first sourcebook to present a wide selection of 
contemporary materials on Islam in Southeast Asia, most 
of which have not previously been available in English. 
The material covers six broad themes: personal expres-
sions of faith; Islamic law, state, and governance; women 
and family; jihad; and interactions with non-Muslims and 
the wider Muslim world. The book looks at the ideologi-
cal and doctrinal content of Islam in Southeast Asia in all 
its facets, while also exploring the motivations underlying 
different interpretations and viewpoints. This is an essen-
tial book for anyone seeking to understand the concerns, 
language, and objectives of the main Muslim groups in 
Southeast Asia. 
 
 
Buijs, Kees: Powers of Blessing from the Wilderness and 
from Heaven. Structure and Transformations in the Reli-
gion of the Toraja in the Mamasa Area of South Sulawesi. 
Leiden: KITLV Press, 2006. 262 pp. ISBN 978-90-6718-
270-6. (pbk) 
 
Women run screaming from their village at night, leaving 
all their clothes behind – possessed by spirits of the wil-
derness, they climb up a barana’ tree. It is but one of the 
fascinating rituals of the Toraja people described in this 
study. 

The Toraja people live in the mountainous region of 
South Sulawesi, Indonesia. Their religion is an ancient 
one predating the Hindu and Buddhist religions that ar-
rived in Indonesia some 1,500 years ago. It is marked by a 
dualism in male and female elements, a characteristic of 
rituals the older people in the western Toraja region, Ma-
masa, still remember. Three rituals, the headhunting, fer-
tility, and tree-climbing rites, are dealt with in detail, 
while the marriage, childbirth, and mortuary rituals point 
to a shift in Toraja beliefs. Where once both earth and ce-
lestial deities were expected to bless ritual participants, 
the Toraja, influenced by developments in their physical 
environment, now devote their attention to the deities of 
the heavens, while those of the earth are disappearing.  
 

Therik, Tom: Wehali. The Female Land. Traditions of a 
Timorese Ritual Centre. Canberra: ANU, Department of 
Anthropology, 2004. 332 pp. ISBN 978-1-74076-146-8. 
(pbk) 
 
Wehali defines itself as the ritual centre of the island of 
Timor. As a ritual centre, Wehali continues to be the re-
sidence of a figure of traditional authority on whom, in 
the 18th century, the Dutch conferred the title of Kaiser 
(Keizer) and to whom the Portuguese gave the title of 
Emperor (Imperador). At one time, Wehali was the centre 
of a network of tributary states, which both the Dutch and 
Portuguese regarded as paramount to the political organi-
zation of the island. This book is a study of Wehali in its 
contemporary setting as it continues to maintain its rituals 
and traditions. 
 
Significantly, Wehali is a “Female” centre and its “Great 
Lord” is considered to be a “Female” lord. Whereas other 
Timorese societies are organized along male lines, in We-
hali, all land, all property, all houses belong to women. 
Men are exchanged as husbands in marriage. Wehali is 
thus considered to be the “husband-giver” to the sur-
rounding realms on the island that look to its inner power 
as their source of life. 
 

Janowski, Monica, and Fiona Kerlogue (eds.): Kinship 
and Food in South East Asia. Copenhagen: NIAS Press, 
2007. 292 pp. ISBN 978-87-91114-93-9. (pbk) 
 
This book offers eleven chapters covering a range of 
societies in different parts of Southeast Asia. It examines 
ways in which food is used to think about and bring about 
ties between generations and within generations – includ- 
ing between the living and the dead – in particular 
through the feeding relationship. Significant parallels 
emerge between the societies covered: in the role of rice 
especially; in gender complementarity in relation to dif-
ferent foods; in the belief that food and drink carry fer-
tility, “blessings,” or “life force” from ascending to des-
cending generations; and in the use of the feeding rela-
tionship to generate hierarchy. These parallels suggest 
that there may be underlying similarities in cosmology 
between these widely varying societies. 
 
A significant contribution to the ongoing debate on the 
nature of kinship in Southeast Asia, this volume will be 
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useful as a textbook for courses within anthropology, 
including the anthropology of food and environmental 
anthropology. 
 

Lange, Raeburn: Island Ministers. Indigenous Leader-
ship in Nineteenth Century Pacific Islands Christianity. 
Canberra: ANU, Dept. of Anthropology, 2005. 439 pp. 
ISBN 978-1-74076-176-6. (pbk) 
 
Foreign missionaries brought Christianity to the Pacific 
Islands, but in the nineteenth century hundreds of indi-
genous Christian teachers, evangelists, pastors, and priests 
helped to spread the new religion across the ocean and 
consolidate the church on every island. “Island Ministers” 
concentrates on uncovering the contribution of Pacific Is-
landers themselves to this story. Presented in narrative 
form and moving across the Pacific from east to west, the 
history follows the chronological movement of Chris-
tianity across Polynesia, Micronesia, and Melanesia. Ac-
knowledging the hidden lives of the women who worked 
alongside their husbands in various forms of Christian 
ministry, the narrative focuses with great humanity on the 
stories of those indigenous men who worked in Pacific 
communities as missionaries or pastoral carers and, where 
possible, uses their voices to tell of their experiences. The 
author explores the extent to which the role of minister in 
this almost universally Christian region is rooted in tra-
ditional Pacific culture and society. This monograph 
makes an outstanding contribution to the history of the 
Pacific Islands, and to the study of Christianity more gen-
erally.  
 

Tcherkézoff, Serge, and Françoise Douaire-Marsaudon 
(eds.): The Changing South Pacific. Identities and Trans-
formations. Canberra: ANU, Dept. of Anthropology, 
2005. 336 pp. ISBN 978-1-74076-203-8. (pbk) 
 
The texts collected in this volume take an anthropological 
approach to the variety of contemporary societal problems 
which confront the peoples of the contemporary South 
Pacific: religious revival, the sociology of relations be-
tween local groups, regions, and nation-States, the prob-
lem of culture areas, the place of democracy in the 
transition of States founded on sacred chiefdoms, the role 
of ceremonial exchanges in a market economy, and so 
forth. 
 
Each chapter presents a society seen from a specific point 
of view, but always with reference to the issue of col-
lective identity and its confrontation with history and 
change. The collection thus invites the reader to under-
stand how the inhabitants of these societies seek to affirm 
both an individual identity and a sense of belonging to the 
contemporary world. In doing so, it informs the reader 
about the contemporary realities experienced by the in-
habitants of the South Pacific, with a view to contributing 
to an intercultural dialogue between the reader and these 
inhabitants.  
 

Occhipinti, Laurie A.: Acting on Faith. Religious 
Development Organizations in Northwestern Argentina. 

Lanham: Lexington Books, 2005. 211 pp. ISBN 978-0-
7391-1110-9. (hbk) 
 
“Acting on Faith” deftly examines the role of religious 
discourse in processes of economic development by ex-
ploring a case study based on twelve months of intensive 
qualitative research examining the role of small, Catholic 
nongovernmental organizations (NGOs) in indigenous 
communities in northwest Argentina. The difficulty fac-
ing the communities and their associated NGOs is how to 
create conditions that ameliorate poverty, without under-
mining cultural values. The substantial technical, ecologi-
cal, and economic obstacles to development in these re-
mote regions compound this change. This book moves 
beyond a perspective that privileges either the symbolic 
aspect of religion or the material forces of political econ-
omy, and instead sees economic and symbolic systems as 
mutually conditioning processes of meaning and power. 
“Acting on Faith” is an important work for scholars in 
anthropology and sociology, as well as practitioners in the 
field of development. 
 
 
Muchnik, Maïra : Le tango des Orixás. Les religions 
afro-brésiliennes à Buenos Aires. Paris : L’Harmattan, 
2006. 285 pp. ISBN 978-2-296-01298-1. (pbk) 
 
Il n’y a pas de Noirs à Buenos Aires … et pourtant, la 
pratique de religions d’origine africaine s’y développe 
depuis la fin des années 1960. Comment ces religions de 
la transe et du sacrifice ont-elles trouvé leur place dans 
une société argentine qui s’est toujours voulue et pensée 
comme celle de la Civilisation contre la Barbarie, de la 
blancheur et de la rationalité ? 
 
À partir d’une enquête de terrain riche et minutieuse, dans 
Buenos Aires et ses banlieues, l’auteur développe sa ré-
flexion sur l’ambiguïté de la société argentine, sur les pas-
serelles religieuses, culturelles et sociales existant entre 
deux mondes a priori étrangers l’un à l’autre. L’apparition 
de ces temples, souvent clandestins, révèle des transfor-
mations profondes du paysage socio-religieux argentin 
contemporain. 
 
Ce livre intéressera donc tout autant les spécialistes des 
études afro-américaines, que les sociologues et anthropo-
logues du religieux et des sociétés latino-américaines, 
sans oublier les amateurs de récits ethnographiques évo-
cateurs. 
 
 
Pardo, Osvaldo F.: The Origins of Mexican Catholicism. 
Nahua Rituals and Christian Sacraments in Sixteenth-
Century Mexico. Ann Arbor: The University of Michigan 
Press, 2006. 272 pp. ISBN 978-0-472-03184-9. (pbk) 
 
Countering the traditional view that colonial coercion was 
the driving force behind the religious conversion of the 
native population in sixteenth-century Mexico, “The Ori-
gins of Mexican Catholicism” shows how Spanish mis-
sionnaries in fact drew on existing native ceremonies in 
order to make Christianity more accessible to the Nahua 
population they were trying to convert. Osvaldo F. Pardo 
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illustrates the complex negotiations that took place in the 
process of making the Christian sacraments available to 
the native peoples and that, at the same time, forced the 
missionaries to re-examine the meanings of their sacra-
ments through the eyes of an alien culture. 
 
For Spanish missionaries, ritual not only became a focus 
of evangelical concern but also opened a window to the 
social world of the Nahuas. Missionaries were able to 
delve into the Nahuas’ notions of self, emotions, and so-
cial and cosmic order. By better understanding the socio-
logical aspects of Nahua culture, Christians learned ways 
to adequately convey their religion through mutual under-
standing instead of merely by oppression. 
 
 
Brandes, Stanley: Skulls to the Living, Bread to the 
Dead. The Day of the Dead in Mexico and Beyond. 
Oxford: Blackwell Publishing, 2006. 217 pp. ISBN 978-
1-4051-5248-8. (pbk) 
 
Each October, as the Day of the Dead draws near, Mexi-
can markets overflow with decorated breads, fanciful pa-
per cutouts, and whimsical toy skulls and skeletons. To 
honor deceased relatives, Mexicans decorate graves and 
erect home altars. Drawing on a rich array of historical 
and ethnographic evidence, this volume reveals the origin 
and changing character of this celebrated holiday. It ex-
plores the emergence of the Day of the Dead as a symbol 
of Mexican and Mexican-American national identity. 
 
“Skulls to the Living, Bread to the Dead” poses a serious 
challenge to the widespread stereotype of the morbid Me-
xican, unafraid of death, and obsessed with dying. In fact, 
the Day of the Dead, as shown here, is a powerful affir-
mation of life and creativity. Beautifully illustrated, this 
book is essential for anyone interested in Mexican culture, 
art, and folklore, as well as contemporary globalization 
and identity formation. 
 
 
Dehouve, Danièle : Essai sur la royauté sacrée en Répu-
blique mexicaine. Paris : CNRS Éditions, 2006. 147 pp. 
ISBN 978-2-271-06385-X. (pbk) 
 
Pourquoi parler de royauté sacrée à propos d’une répu-
blique moderne ? N’y aurait-il pas anachronisme ? Le 
Mexique a effectivement connu de telles monarchies, au 
temps des Aztèques et des Mayas, mais leurs sociétés ont 
été détruites par la Conquête espagnole. Le caractère sa-
cré du chef précolombien aurait alors rapidement disparu 
avec la colonisation, tandis que les sociétés autochtones 
subissaient un processus accéléré de sécularisation. 
 
C’est donc en excluant toute référence à la sacralisation 
du pouvoir que l’on s’est efforcé de décrire l’organisation 
sociale des Indiens modernes, répartis dans de grosses 
communautés villageoises structurées par des ensembles 
de postes soit administratifs, soit rituels ou religieux, ap-
pelés “systèmes des charges”. Critiquant les théories clas-
siques auxquelles ces systèmes ont donné lieu, l’auteur 
montre dans cet essai que ces mécanismes représentent la 
version moderne d’une société à royauté sacrée. L’en-

semble géographique concerné recoupe l’aire culturelle 
connue sous le nom de Mésoamérique, un peu plus vaste 
que le seul Mexique, comprenant le Guatemala et plu-
sieurs autres nations d’Amérique centrale, jusqu’au Nica-
ragua. 
 
Le pouvoir sacré, que l’on aurait pu croire particulière-
ment vulnérable aux offensives de l’État moderne et aux 
atteintes de la sécularisation, manifeste en fait une sou-
plesse et une puissance d’adaptation dont il faut élucider 
les ressorts. Il constitue une forme de liaison entre le poli-
tique et le religieux particulièrement efficace et résistante, 
parce qu’elle est mise en œuvre non par le seul gouver-
nant, mais par l’organisation sociale tout entière. 
 
 
Olwig, Karen Fog: Caribbean Journeys. An Ethnography 
of Migration and Home in Three Family Networks. Dur-
ham: Duke University Press, 2007. 320 pp. ISBN 978-0-
8223-3994-6. (pbk) 
 
“Caribbean Journeys” is an ethnographic analysis of the 
cultural meaning of migration and home in three families 
of West Indian background that are now dispersed 
throughout the Caribbean, North America, and Great Brit-
ain. Moving migration studies beyond its current focus on 
sending and receiving societies, Karen Fog Olwig makes 
migratory family networks the locus of her analysis. 
 
The migratory journeys of the families in this study began 
more than sixty years ago, when individuals in the three 
families left home in a British colonial town in Jamaica, a 
French Creole rural community in Dominica, and an Afri-
can Caribbean village of small farmers on Nevis. Olwig 
follows the three family networks forward in time, inter-
viewing family members living under highly varied social 
and economic circumstances in locations ranging from 
California to Barbados, Nova Scotia to Florida, and New 
Jersey to England. Through her conversations with seve-
ral generations of these far-flung families, she gives in-
sight into each family’s educational, occupational, and so-
cioeconomic trajectories. Olwig contends that terms such 
as “Caribbean diaspora” wrongly assume a culturally ho-
mogeneous homeland. As she demonstrates in “Caribbean 
Journeys,” anthropologists who want a nuanced under-
standing of how migrants and their descendants perceive 
their origins and identities must focus on interpersonal 
relations and intimate spheres as well as on collectivities 
and public expressions of belonging. 
 
 
Johnson, Paul Christopher: Diaspora Conversions. 
Black Carib Religion and the Recovery of Africa. Berke-
ley: University of California Press, 2007. 330 pp. ISBN 
978-0-520-24970-7. (pbk)  
 
By joining a diaspora, a society may begin to change its 
religious, ethnic, and even racial identifications by re-
thinking its “pasts.” This pioneering multisite ethno-
graphy explores how this phenomenon is affecting the 
remarkable religion of the Garifuna from the Central 
American coast of the Caribbean. It is estimated that one 
third of the Garifuna have migrated to New York City 
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over the past fifty years. Paul Christopher Johnson com-
pares Garifuna spirit possession rituals performed in Hon-
duran villages with those conducted in New York, and 
what emerges is a compelling picture of how the Garifuna 
engage ancestral spirits across multiple diasporic Hori-
zons. His study sheds new light on the ways diasporic 
religions around the world creatively plot itineraries of 
spatial memory that at once recover and remold their his-
tories. 
 

Gonzalez, Michelle A.: Afro-Cuban Theology. Religion, 
Race, Culture, and Identity. Gainesville: University Press 
of Florida, 2006. 192 pp. ISBN 978-0-8130-2997-9. (hbk) 
 
This book examines the intersection of black and Latino/a 
culture and religiosity through the study of a particular 
group, namely the Cuban-American community. In its 
history and religiosity, Cuban/Cuban-American culture is 
characterized by an Afro-Cuban component. A study of 
Cuban-American religiosity and its theological implica-
tions offers a fruitful entry point for collaborations be-
tween black and Latino/a theologians. While the theo-
logical academy has been marked by the presence of 
Cuban-American scholars, there has been little reflection 
on Cuban-American religious life in general and Afro-
Cuban experience in particular. Drawing from a variety of 
sources, this book seeks to open a collaboration between 
black and Latino/a scholars through a study of Cuban and 
Cuban-American religiosity. This project proposes an 
analysis of the everyday faith of Cuban-Americans, in-
formed by the political, cultural, and economic markers 
that characterize this community. Due to the heavy his-
torical component of this study, elements of both Cuban 
and Cuban-American religiosity feature prominently.  
 

Soothill, Jane E.: Gender, Social Change, and Spiritual 
Power. Charismatic Christianity in Ghana. Leiden: Brill, 
2007. 261 pp. ISBN 978-90-04-15789-7. (hbk) 
 
Charismatic Christianity is the most recent and fastest 
growing expression of Pentecostal religion in sub-Saharan 
Africa. In Ghana’s capital, Accra, the charismatic chur-
ches dominate the religious scene. This book focuses on 
the gender discourses of Ghana’s new churches, and con-
siders charismatic perspectives on womanhood, manhood, 
marriage, and family life. Offering a fresh perspective on 
the organisational structures of the charismatic churches, 
this study looks at the leadership roles of female pastors 
and pastors’ wives, and draws attention to the links be-
tween female leaders and spiritual power. By highlighting 
the importance of spiritual power in interpreting gendered 
social change, the book sheds new light on the socio-
cultural role of Ghana’s new churches. 
 

Engelke, Matthew: A Problem of Presence. Beyond 
Scripture in an African Church. Berkeley: University of 
California Press, 2007. 304 pp. ISBN 978-0-520-24904-2. 
(pbk) 
 
The Friday Masowe apostolics of Zimbabwe refer to 
themselves as “the Christians who don’t read the Bible.” 

They claim they do not need the Bible because they re-
ceive the Word of God “live and direct” from the Holy 
Spirit. In this insightful and sensitive historical ethno-
graphy, Matthew Engelke documents how this rejection 
of scripture speaks to long-standing concerns within 
Christianity over mediation and authority. The Bible, of 
course, has been a key medium through which Christians 
have recognized God’s presence. But the apostolics per-
ceive scripture as an unnecessary, even dangerous, media-
tor. For them, the materiality of the Bible marks a dis-
tance from the divine and prohibits the realization of a 
live and direct faith. 
 
Situating the Masowe case within a broad comparative 
framework, Engelke shows how their rejection of textual 
authority poses a problem of presence – which is to say, 
how the religious subject defines, and claims to construct, 
a relationship with the spiritual world through the semiot-
ic potentials of language, actions, and objects. Written in 
a lively and accessible style, “A Problem of Presence” 
makes important contributions to the anthropology of 
Christianity, the history of religions in Africa, semiotics, 
and material culture studies. 
 
 
Ntarangwi, Mwenda, David Mills, and Mustafa Babi-
ker (eds.): African Anthropologies. History, Critique, and 
Practice. London: Zed Books, 2006. 274 pp. ISBN 978-1-
84277-763-3. (pbk) 
 
This landmark volume on the history, application, and 
teaching of anthropology in postcolonial Africa is timely 
and entirely welcome. At a time when appeals to cultural 
difference are coming increasingly central in various po-
litical and economic interventions in Africa and beyond,  
anthropological knowledge would seem to be indispens-
able, both as a critique of emerging trends and as a do-
main that can facilitate their very emergence. In addition, 
this book successfully debunks various myths. Most sig-
nificantly, it analyses how African anthropologists are re-
defining the historical legacy of European and American 
disciplinary hegemony and developing distinctively Afri-
can contributions to anthropological theory and practice. 
 
While illustrating the diverse national traditions of an-
thropological practice that have developed in sub-Saharan 
Africa since decolonisation, the contributors exemplify 
the diversity of professional work carried out by the dis-
cipline’s practitioners, united by use of anthropological 
perspectives and commitment to fieldwork to realise 
change. This book has the additional value of going be-
yond a critical reappraisal of the trajectory of anthro-
pology to examine the very conditions of knowledge pro-
duction in Africa. 
 
 
Oyebade, Adebayo O.: Culture and Customs of Angola. 
Westport: Greenwood Press, 2007. 180 pp. ISBN 978-0-
313-33147-3. (Culture and Customs of Africa) (hbk) 
 
Angola is made up of numerous ethnolinguistic groups 
numbering about a hundred. A few of them are large, 
whereas others are of medium or small size. The most 
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prominent of the groups are the Ovimbundu, the Mbundu, 
the Bakongo, the Nganguela (Ganguela), and the Lunda-
Chokwe. Smaller groups include the Ovambo, the Nya-
neka-Humbe, the Herero, and the Xindonga. There are 
also a number of small bands of people who were tra-
ditionally nomadic or seminomadic hunters and gatherers 
of wild plants. Angola’s predominant religion is Chris-
tianity. The majority of the Christians belong to the Ro-
man Catholic faith, but many others are Protestants. Re-
lations between Catholics and Protestants have not always 
been very cordial in Angolan history. Christianity is more 
urban based, popular among the educated elite and middle 
classes. Indigenous religious practices are still practiced 
in many areas, particularly in the rural areas. Islam is 
restricted to an insignificant minority. 

Toyin Falola: The books in the series capture the ele-
ments of continuity and change in culture and customs. 
Custom is represented not as static or as a museum arte-
fact but as a dynamic phenomenon. Furthermore, the au-
thors recognize the current challenges to traditional wis-
dom, which include gender relations, the negotiation of 
local identities in relation to the state, the significance of 
struggles for power at national and local levels and their 
impact on cultural tradition and community-based forms 
of authority, and the tensions between agrarian and in-
dustrial/manufacturing/oil-based economic modes of pro-
duction. 
 
Taylor, Scott D.: Culture and Customs of Zambia. West-
port: Greenwood Press, 2006. 148 pp. ISBN 978-0-313-
33246-3. (Culture and Customs of Africa) (hbk) 

Zambia stands out in Africa as one of the continent’s most 
peaceful countries. In its early years as an independent 
state, Zambia became a regional bulwark against imperi-
alism and colonial domination and South African apart-
heid. Today, it is looked upon as an important example of 
Africa’s democratization in the last 15 years, experiencing 
both incredible success as well as some notable setbacks. 
The country is also one of the most urbanized in sub-
Saharan Africa, a phenomenon that began with the colo-
nial era gravitation toward the central mining regions of 
Zambia’s Copperbelt. As a result of this urban influx, 
Zambia’s diverse ethnolinguistic groups interact regular-
ly. Moreover, many contemporary Zambian households, 
especially those in cities, are also exposed to the media, 
technology, and influences of Western urbanized cultures, 
from Internet cafes to hip-hop music. In other words, no-
tions of tradition and modernity conflict and combine in 
interesting ways in contemporary Zambia. Not surprising-
ly, for all these reasons, scholars from a variety of dis-
ciplines have been fascinated by Zambia’s political, eco-
nomic, and social-development experiences, and the chal-
lenges thereto, because the country offers unique insights 
as well as important lessons for the rest of Africa. This 
book explores Zambia’s culture, with an eye toward its 
historical experiences and its particular endowments. It 
focuses on how traditional and modern interact, and 
sometimes collide, in the country. 
 
West, Harry G.: Ethnographic Sorcery. Chicago: The 
University of Chicago Press, 2007. 132 pp. ISBN 978-0-
226-89398-3. (pbk) 

On the Mueda plateau in northern Mozambique, sorcery 
is defined as the ability to envision, and thereby remake, 
the world. While on Mueda conducting research into sor-
cery, Harry G. West discovered that many of his inter-
locutors conceived of the ethnographer’s way of seeing 
things – the attempt to gain an interpretative ascendancy 
over a complex and confounding world – as a form of sor-
cery. Rather than abandoning ethnography, West draws 
inspiration from Muedan perspectives, arguing that the 
world truly is made and remade by those who elaborate 
interpretative visions of it and by those who contest these 
visions with their own. Indeed, West concludes, we are all 
inescapable ethnographic sorcerers. 
 
 
Blanchy, Sophie, Jean-Aimé Rakotoarisoa, Philippe 
Beaujard et Chantal Redimilahy (dir.) : Les dieux au 
service du peuple. Itinéraires religieux, médiations, syn-
crétisme à Madagascar. Paris : Éditions Karthala, 2006. 
536 pp. ISBN 978-2-84586-739-0. (pbk)  
 
L’île de Madagascar, christianisée puis colonisée, cherche 
depuis son indépendance à libérer les modes d’expression 
autochtones de sa culture. On le voit dans les débats d’in-
tellectuels, mais aussi et surtout dans la continuité discrète 
d’une culture populaire dominée mais jamais effacée. Le 
foisonnement des lieux de cultes et des pratiques religi-
euses témoigne de ces mouvements dynamiques et inven-
tifs qui permettent l’émergence d’Églises indépendantes 
malgaches ou les “créations” des sites ancestraux. Les 
rois mirent autrefois à leur service les objets de puissance 
sampy pour mieux contrôler les populations et leur terri-
toire. Aujourd’hui, c’est le peuple, c’est-à-dire tout indivi-
du, de la base à l’élite, qui peut s’instituer médiateur de la 
communication avec les dieux, ou avec le Dieu unique, 
sources de pouvoir sacré hasina. 
 
Transmissions et emprunts se font aussi, depuis des siè-
cles, à l’intérieur même de l’île. Les lettrés du Sud-Est, 
détenteurs de l’écriture arabe, de traditions et de magie is-
lamiques, ont une influence continue sur les sociétés des 
Hautes Terres, elles-mêmes en contact avec l’islam du 
Nord-Ouest. La circulation des devins-guérisseurs, ainsi 
que les migrations internes et les mariages qu’elles ont 
favorisés, ont permis un brassage d’idées et de pratiques 
qui compose aujourd’hui le paysage religieux de Mada-
gascar. 
 
Prenant appui sur des enquêtes approfondies et croisant 
les regards de chercheurs malgaches et français, ce livre 
veut rendre compte de la complexité dynamique de cette 
composition. 
 
 
Eller, Jack David: Introducing Anthropology of Reli-
gion. Culture to the Ultimate. New York: Routledge, 
2007. 352 pp. ISBN 978-0-415-40896-7. (pbk) 
 
Jack David Eller, an experienced college teacher, intro-
duces students to the key areas of the field and shows how 
to apply an anthropological approach to the study of con-
temporary world religions. This lively and readable sur-
vey covers all the traditional topics of anthropology of 
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religion, including definitions and theories, beliefs, sym-
bols and language, and ritual and myth, and combines 
analytic and conceptual discussion with up-to-date ethno-
graphy and theory. 
 
Using copious examples from religions from around the 
world – both familiar and unfamiliar – and two mini-case 
studies in each chapter, Eller also explores classic and 
contemporary anthropological contributions to important 
but often overlooked issues such as violence and funda-
mentalism, morality, secularization, religion in America, 
and new religious movements. “Introducing Anthropol-
ogy of Religion” demonstrates that anthropology is both 
relevant and essential for understanding the world we 
inhabit today. 
 
 
Erny, Pierre : Le signe de la croix. Histoire, ethnologie 
et symbolique d’un geste „total“. Paris : L’Harmattan, 
2007. 169 pp. ISBN 978-2-296-02430-4. (pbk) 
 
Le geste qui consiste à tracer sur soi une croix est sans 
doute aussi ancien que le christianisme lui-même, mais la 
manière de s’y prendre a varié au cours des siècles, sans 
qu’on sache exactement à quels moments se situent les 
tournants majeurs et quelles en ont été les motivations. Le 
présent ouvrage essaie de retracer cette évolution. Mais il 
sera surtout attentif aux significations qui s’attachent à ce 
geste, à la symbolique dont il est porteur, qu’elle soit spé-
cifiquement chrétienne ou qu’elle prenne ses racines au 
niveau d’archétypes universellement humains. 
 
Pierre Erny : Une précision : je ne suis ni historien, ni 
théologien, ni liturgiste, mais ethnologue spécialisé en an-
thropologie de l’éducation et des religions, spécialement 
en Afrique Noire. Si je me suis intéressé au signe de 
croix, c’est essentiellement dans le cadre d’une anthro-
pologie du geste. Mon approche s’en ressent inévitable-
ment. Elle comporte aussi une petite part d’observation et 
d’enquête. 
 
 
Deliège, Robert : Une histoire de l’anthropologie. Écoles, 
auteurs, théories. Paris : Éditions du Seuil, 2006. 334 pp. 
ISBN 978-2-02-090888-7. (pbk) 
 
L’histoire de l’anthropologie est complexe et bien plus 
riche que ne le laissent penser certaines approches qui la 
réduisent à un seul courant. Si l’on veut se donner les 

moyens de saisir le champ de l’anthropologie dans son 
ensemble, il faut passer par la Grande-Bretagne, l’Alle-
magne et les États-Unis autant que par la France – et oser 
remonter quelque peu dans le temps.  
 
C’est l’ambition du présent ouvrage, qui se donne à lire 
comme un vade-mecum permettant de situer les hommes 
et les idées qui ont peu à peu construit la discipline en 
Europe et outre-Atlantique.  
 
Claude Rivière : Cette histoire de l’ethnologie, sans équi-
valent en langue française depuis quelque décennies, four-
nit en plus d’une synthèse particulièrement claire et docu-
mentée de l’œuvre des grands auteurs de la discipline re-
placés dans les courants d’époque, des jugements appré-
ciatifs pertinents et de bonnes mises au point sur le poids 
actuel et respectif des diverses écoles. … Ce vade-mecum 
me semble devoir tenir en librairie d’autant plus long-
temps qu’une certaine léthargie s’observe actuellement, 
caractérisée par la régression des ethnologies exotiques et 
le faible renouvellement théorique des ethnologies euro-
péennes malgré l’accumulation d’observations et d’où-
vrages. 
 
 
Romanucci-Ross, Lola, George A. De Vos, and Take-
yuki Tsuda (eds.): Ethnic Identity. Problems and Pro-
spects for the Twenty-First Century. Lanham: AltaMira 
Press, 2006. 417 pp. ISBN 978-0-7591-0973-5. (pbk) 
 
In this thoroughly revised fourth edition with ten new 
chapters, Lola Romanucci-Ross and her coauthors pro-
vide thought-provoking discussions on the importance of 
ethnicity in different cultural and social contexts. They 
outline how social change as result of interethnic conflict 
is a reality of human history and of modern times. Indi-
vidual chapters propose that the history of social life in 
different cultures is a continual rhythm of conflict and ac-
commodation between groups, both external and internal. 
The authors focus on the key topics of changing ethnic 
and national identities; migration and ethnic minorities; 
ethnic ascription versus self-definitions; and shifting eth-
nic identities and political control. There are chapters 
covering ethnic identities in Africa (including Zaire and 
South Africa), Belgium, Brazil, Bulgaria, Italy, Japan, 
Lithuania, Macedonia, the Netherlands, Thailand, the 
United States, and the former Yugoslavia. This new sur-
vey will serve as an excellent text for courses in race and 
ethnic relations, anthropology, and ethnic studies. 
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Review of Articles 
(by Joachim G. Piepke and Dariusz Piwowarczyk) 

 
 
 

Gibbs, Philip, and Josepha Junnie Wailoni: Sorcery 
among the Plains Arapesh. Anthropos 103.2008: 149-158. 
 
The article describes Plains Arapesh sorcery as it exists 
today. In doing so, it critiques and supplements insights of 
Margaret Mead, particularly her comments on sorcery 
practices by the Plains Arapesh when she stayed there for 
eight months in 1931-32. The fieldwork was conducted in 
villages West of Yangoru situated in the foothills of the 
Prince Alexander Mountains, East Sepik, Papua New 
Guinea. Mead wrote that the greatest act of aggression an 
Arapesh could perform was “to open the door to death, by 
sending a portion of his neighbor’s personality to the sor-
cerers.” This was because they attributed the cause of all 
deaths to the magical spells conducted by sorcerers, ex-
cept in the cases of young children and for the aged. Such 
aggression was outside the Arapesh maternal tempera-
ment that ideally “outlaw[ed] aggression and sexuality 
and replace[d] them with an asexual parental attitude.” 
They were able to rationalize this apparent inconsistency 
because they themselves did not perform the sorcery but 
hired Plains sorcerers to do the job on their behalf. All 
deaths, they believed, were caused by the hands of a 
stranger. This was Mead’s view from the Mountain Ara-
pesh village of Alitoa (cf. The Mountain Arapesh 2002: 
241-245). 
 
Here the terms “sorcery,” “poison,” “witchcraft,” and the 
more specialist term – “sanguma” come in consideration. 
Sorcery is the use of magical power to influence events. 
One distinguishes between “white” (good) and “black” 
(bad) magic – sorcery falling into the latter category. Poi-
son refers to a toxic substance which, if ingested, will 
cause sickness or death. In the Sepik today, the Pidgin 
posin refers to the “leavings” or “specimen” of a person, 
bound up in a packet of leaves, which will be used in the 
practice of sorcery. Sanguma is a form of assault sorcery 
in which the sanguma person may become invisible and 
force a harmful object or inject a harmful substance into 
the victim so that they get sick or die. The Plains Arapesh 
employ forms of sorcery (which they call posin) involving 
contagious magic on the leavings of a person.  
 
Is sorcery still practiced in West Yangoru today? Police 
Prosecutor Justin Rame in Yangoru says that he deals 
with about 30 cases of sorcery as posin a year, and that in 
the year 2005 five sorcerers were convicted and sent to 
serve prison terms. During the Papua New Guinea nation-
al elections in 2007, there was much talk in the East Sepik 
Province of candidates employing sorcerers to disadvan-
tage their opponents and to influence people in their favor 
during the voting period. There are four basic elements in 
sorcery: 1. a bundled “specimen”; 2. a process of captur-
ing a person’s life force, or soul; 3. a red-colored lime 
made of bones of ancestors; 4. sorcery processes of cook-
ing the “specimen” or put it in a taro stalk or red coconut 
tree root. The effects of the latter are always negative, 

usually resulting in tragedy or death. When the wichain 
grass is rotated over the pot, it is powered by the speci-
men that is being heated in it. The wichain will respond to 
the spoken words and use the power emanating from the 
specimen to fulfill the requests. The main power forms 
the specimen is actually coming from the lime made from 
bones of dead ancestors. 
 
Most people say that though sorcery is declining, it is still 
practiced. There are various reasons for this. Firstly, there 
is little to take its place. Warfare and open violence are 
actively discouraged by law enforcement agencies, so sor-
cery can be an “underground” way of solving conflict. If 
one holds a knife or spear in public, then everybody 
knows and one can be taken to court, but sorcery, which 
is performed in secret, is hard to prove. Christianity dis-
courages sorcery, but this has only a limited effect. Other 
factors encourage the continuance of sorcery. It is a way 
of expressing anger and jealousy. It is also a way of gain-
ing wealth because posin men can make large amounts of 
money for their services. The threat of sorcery is said to 
help maintain law and order, though not so effectively 
these days considering the crimes that some people get 
away with. Sorcery also continues to be an explanation 
for misfortune and death. Sorcery is a sanction used by in-
dividuals in the community who take it upon themselves 
to right the wrong for the good of the whole community. 
 
 
Schweitzer de Palacios, Dagmar: Shamanes, bellezas y 
Copa Mundial. De la selva al campo de fútbol. Anthropos 
103.2008: 127-138. 
 
A finales del mes de mayo del año 2006 y al inicio del 
Campeonato Mundial de Fútbol, circuló por la prensa ale-
mana la imagen de un shamán shuar del Ecuador. Su ves-
timenta era un traje de piel de jaguar y una cinta de 
plumas naturales multicolor, a más de una cadena de dien-
tes y una lanza de chonta. Junto a la Miss Ecuador 2006 el 
shamán fue el personal acompañante de la Ministra Ecua-
toriana de Turismo en su gira por varias ciudades alema-
nas. Bajo la lema “Shaman on Tour”, la delegación quiso 
incentivar el turismo a favor del Ecuador.  
 
Mientras se realizaba la visita y se inspeccionaban los 
estadios previstos para el mundial del equipo ecuatoriano 
de fútbol, el shamán se dedicó a “soplar” a los campos 
deportivos, para cargarlos, supuestamente, con “la energía 
positiva”. Ante esta actitud, los periodistas alemanes se 
quedaron con la inquietud de una conexión entre el fútbol 
y el shamanismo, cuestión que la Ministra tampoco pudo 
aclarar, negando la existencia en tal sentido.  
 
La respuesta de la Ministra resultó inexacta, ya que a lo 
largo del Campeonato las presentaciones del shamán cau-
saron una polémica en la prensa sensacionalista, preten-
diendo asegurar que el shamán embrujaba las arenas. 
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Durante la Copa Mundial, esta noticia significó un llama-
do de guerra y la prensa inventó, por su lado, la existencia 
de un contrahechizo. A final de cuentas, cuando el equipo 
alemán venció al ecuatoriano, los mismos medios lo co-
mentaron con cierta malicia “Pese a pluma mágica 3:0”. 
 
Desde el inicio de la conquista española, los misioneros 
consideraron a las personalidades que se relacionaran con 
las fuerzas sobrenaturales y ejecutaran prácticas mágicas 
como elementos de persecución y castigo. Según los do-
cumentos de juicios y pleitos de la época colonial, se 
inició una destrucción legal de la “obra del diablo” que en 
las fuentes está denominada como “brujería”. Sus actores 
fueron “brujos”, evidentemente. El control de la adminis-
tración española y de la Iglesia fue mucho más practicable 
en la parte andina que en la impenetrable selva donde las 
prácticas mágicas fueron escondidas y pasaron a la clan-
destinidad. Por otro lado, los shamanes de la selva logra-
ron fama por ser líderes en los movimientos indígenas 
contra la colonización española. Muchas vezes se cita la 
sublevación de los quijos en el año 1578 bajo el liderazgo 
de sus shamanes o pendes, ejemplo que pasó como tema 
principal durante el tiempo colonial y convirtió justa-
mente la figura perseguida del shamán en un símbolo de 
la resistencia. 
 
Con estos antecedentes se han desarrollado determinadas 
tradiciones sobre la recepción de los shamanes y del sha-
manismo dentro de la sociedad nacional del Ecuador que 
continuan y encuentran espacios en el actual movimiento 
indígena y en las modas populares espirituales. Gracias a 
la propia política de las organizaciones indígenas, los 
shamanes constituyen el símbolo por antonomasia de la 
indianidad: un shamán es la figura que acaudilla publica-
mente al pueblo indígena en las manifestaciones, es pro-
tagonista de las fiestas indígenas y realiza rituales para 
funcionarios indígenas al inicio de sus oficios. Según el 
discurso de las organizaciones se trata del redescubri-
miento, de la revitalización de las tradiciones antiguas. 
Sin duda que las organizaciones indígenas se sirvan tam-
bién de las cualidades que están adscritas a los shamanes 
en la parte ecológica y turística. Los shamanes son los 
expertos de la medicina tradicional en proyectos políticos 
de desarrollo y son protagonistas ecológicas considerados 
“los protectores de la selva”. 
 
Las relaciones tradicionales interculturales favorecieron la 
actitud abierta por parte de algunos de ellos frente a la 
globalización. Sus relaciones se ampliaron por clientela y 
público y alcanzaron otra calidad. Los shamanes siguen 
actuando como expertos etnomédicos para su clientela y 
en parte demuestran sus rituales al público como “per-
formance”. Su campo de acción pasa las fronteras nacio-
nales: realizan viajes individuales a los Estados Unidos, 
donde tratan en función de curandero a migrantes sud-
americanos, participan en función de representantes de las 
organizaciones indígenas en las asembleas de la ONU, o 
se los utilizan en función de una atracción pública en 
ferias nacionales, internacionales y exposiciones mundia-
les. En definitiva, la figura del shamán alcanzó un status 
de un símbolo nacional, una figura que respresenta la 
herencia cultural del Estudo multiétnico y pluricultural 
del Ecuador internacionalmente, y que se comercializa en 

unión a la herencia natural de las Islas Galapagos y la 
reina de belleza. 
 
Se no se demuestran tradiciones shamánicas en el fútbol 
ecuatoriano, la presencia del shamán durante la Copa 
Mundial de Fútbol significa ser un fenómeno nuevo, al 
igual que es una estrategia ultimativa de la tradición ya 
establecida del marketing del shamanismo. Esto se hace 
visible más claro aún, si se toma en cuenta a la acom-
pañante del shamán, la Miss Ecuador, y a los concursos 
de belleza, ya que durante la Copa 2006 existió otro 
fenómeno nuevo: la elección de la Miss Copa Mundial. 
 
El shamán tuvo enorme éxito por sus representaciones y 
sus múltiples otras estrategias del marketing. Pero, aún 
así, en su presencia en la Copa Mundial se observa una 
regresión: pasaron quinientos años hasta que los shama-
nes en el Ecuador lograron su reconocimiento oficial y se 
convirtieron en personajes de símbolo, unidos a los pro-
cessos nacionales e internacionales de desarrollo. En el 
fútbol, a pesar de todas las herencias, el shamán vuelve a 
ser “brujo”. 
 
 
Smith, Buster G.: Attitudes towards Religious Plural-
ism: Measurements and Consequences. Social Compass  
54.2007: 333-353. 
 
Religious pluralism is by no means a new phenomenon, 
given that few modern religions have arisen in a spiritual 
vacuum. Christianity was born into a Jewish context and 
developed using the terminology of Greek philosophy. 
Depending on its geographical location, Buddhism has 
always been in contact with various combinations of Hin-
duism, Taoism, Shinto, Bon, and Confucianism. Much of 
Asia has long seen multiple religions and religious affilia-
tions as normal for the past two millennia. In contrast, it 
has not been until relatively recently in the Western world 
that peaceful pluralism was seen as a possibility.  
 
Especially in the USA, immigration has been a primary 
cause in the appearance of pluralism. The 1965 Immigra-
tion and Naturalization Act signaled the beginning of a 
new religious landscape, with the subsequent influx of 
many new peoples bringing many new non-Western reli-
gions. The media and availability of religion courses in 
colleges and universities have also played a role in pre-
senting “other” religions, as have the everyday activities 
with people who are increasingly diverse. Exposure to a 
Muslim as a co-worker, Hindus as neighbors and a Bud-
dhist as one’s child’s teacher, make it hard not to at least 
notice that other religions exist. Furthermore, because all 
these people are moral and “normal”, some awareness 
must be made of them and their traditions. From a Chris-
tian perspective, this means explaining why God allows 
non-Christians to exist and even prosper in the world. It is 
this determination and the subsequent reaction that are the 
focus of this study. 
 
The primary points of contention between modern reli-
gions tend to arise over the related issues of truth and sal-
vation. All religions necessarily make the claim to teach 
the Truth; even if this is there is no truth. The assertion of 
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truth claims may actually be the central activity of some 
religions, such as Buddhism: the Buddhist traditions show 
a remarkably high degree of interest in making proposi-
tional truth-claiming. They see this activity as soteriologi-
cally relevant, even soteriologically essential. The pre-
sence of multiple religions in the world is noticeably pre-
cisely because each group is making claims which are not 
easily reconciled. If all practitioners agreed upon all 
truths, every religion would be identical.  
 
A special class of truth statements is those about the ex-
clusively religious pursuit of salvation. These are in rela-
tion to the final ideal state of the individual or group and 
the prescribed method of attaining this goal. Many varie-
ties obviously exist in what this salvation entails, ranging 
from heaven to nirvana. Because visions of salvation 
come in so many forms and are so central, it is important 
for all religions to explain the salvation claims of others. 
If another religion allows alternative means of salvation, 
doubt may arise over why differences exist. These episte-
mological problems are even more serious when not only 
the means but also the end itself is different. 
 
In general, there are four categories used for describing 
how people see other religious traditions: inclusively, ex-
clusively, relatively, and pluralistically. Exclusivism is the 
attitude that other religions are false and only the home 
religion holds the truth or way. Inclusivism still gives the 
home religion an elevated position among religions but 
provides for the possibility that other faiths could share 
some of the territory. Relativism either takes the form of 
all religions as relative truths, which are thus equal or 
specific religions being right and appropriate for certain 
individuals. Pluralism move beyond relativism. It em-
braces the other and expects to find value beyond that 
which is not present within the home religion. It assumes 
there are crucial truths that others assert and it worthwhile 
to learn these. 
 
In the spring of 2000, the Religion and Politics Survey 
was carried out based upon some 5,603 telephone inter-
views randomly generated. The questions cover a variety 
of matters on political, social, and religious attitudes, be-
liefs, and activities: exposure to religious diversity, ques-
tions related to religious pluralism, Christian exclusivity 
index and religious engagement, pluralism/relativism in-
dex and religious engagement. Three key characteristics 
are clearly significant. First, exposure to foreign religious 
faiths, both via people and services, tend to make people 
more accepting of religious diversity. Second, it appears 
that certain religious doctrines are more inclusive and this 
effect carries over to the members of particular religious 
traditions. Third, investment in a particular faith as mea-
sured by time spent in practice will tend to make people 
more closely guard the truth and salvation granted by 
their religion. 
 
While particular effects of religious attitudes are signifi-
cant, on a larger scale this study has helped to show that 
views of other religions function across multiple axes. 
Contrary to the typical typology, which assigns people to 
one of several distinct categories, it appears possible to 
straddle these groupings. The same factors that make peo-

ple religiously exclusive may or may not make them re-
lativistic. There is not a single continuum or measure that 
can explain how people see the religious world in which 
they live. Rather, there are a few key issues in regard to 
the possession of truth and salvation that can explain how 
people interact in the world. 
 
 
Hosen, Nadirsyah: Human Rights Provisions in the 
Second Amendment to the Indonesian Constitution from 
Sharī‛ah Perspective. The Muslim World 97.2007/2: 200-
224. 
 
Human Rights are, literally, the rights which one has sim-
ply by being a human being. The maximum level, or com-
mon standard, of the protection of human rights can be 
seen in the text of the Universal Declaration of Human 
Rights (UDHR). The UDHR was proclaimed in a Resolu-
tion of the UN General Assembly on 10 December, 1948. 
In the meantime, many Muslim scholars are firm in their 
belief that Sharī‛ah addresses the fundamentals of human 
rights. For instance, they identify the most important 
human rights principles in Islam to be: dignity and bro-
therhood; equality among members of the community, 
without distinction on the basis of race, color, or class; 
respect for the honor, reputation, and family of each indi-
vidual; the right of each individual to be presumed inno-
cent until and unless proven guilty, and individual free-
dom. This position suggests that Islamic law does protect 
human rights, but according to its own set of values. 
These values are fixed in divine law and are considered to 
be superior to any law created by humans and established 
by international institutions. Those Muslim scholars use 
the concept of cultural relativism to legitimize their adher-
ence to Sharī‛ah vis-à-vis human rights. 
 
Some tensions occur concerning, for instance, the alleged-
ly unequal treatment of women in the Muslim world, and 
religious liberty, including the right to change one’s belief 
and to inter-religious marriage. This epitomizes the ten-
sion between human rights in Islam, as they exist in 
relation to obligations toward God, fellow humans and 
nature, and the human rights adopted by international 
human rights institutions, which are devoid of any reli-
gious coercion. This tension led several Muslims from 
Egypt, Pakistan, and Saudi Arabia to establish the 1981 
Universal Islamic Declaration of Human Rights 
(UIDHR), issued by the Islamic Council for Europe. In 
1990, the Cairo Declaration on Human Rights in Islam 
was adopted by the Organization of the Islamic Confer-
ence (OIC). While the Islamic Council for Europe is a 
non-governmental organization, whose statements are by 
no means binding. The OIC brings together representa-
tives of all Islamic states. Hence, the Cairo Declaration, 
albeit not legally binding, does carry some political au-
thority. These documents reflect a formal Sharī‛ah ap-
proach. 
 
Meanwhile, other Muslim scholars advocate an emanci-
pated understanding of the Sharī‛ah, stressing its original 
meaning as a “path” or guide, rather than a detailed legal 
code. They demand the recovery of ijtihād (independent 
legal reasoning) in order to do justice both to modern 
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needs and to the original spirit of the Sharī‛ah. While the 
UIDHR and the Cairo Declaration tend to “Islamize” 
human rights and, at the same time, to “justify” their re-
jection of international human rights norms, a substantive 
Sharī‛ah approach tends to “accept” the UDHR based on 
the spirit, substance or content of belief, and practice of 
the Sharī‛ah rather than its outer form. 
 
In this article, those conflicting approaches will be used to 
examine the provisions for human rights in the Second 
Amendment to the 1945 Indonesian Constitution (2002). 
In other words, while the formal approach tries to use 
Sharī‛ah as a source of constitutional provisions on hum-
an rights protection, the substantive approach attempts to 
protect the citizen’s right according to international hum-
an rights norms. Therefore, the main question posed is: to 
what extent has the Sharī‛ah played a role in the provision 
for human rights in the Amendments to the 1945 Consti-
tution? 
 
The Second Amendment forbids discrimination on the ba-
sis of gender, race, disability, language, or social status. It 
stipulates equal rights and obligations for all citizens, both 
native and naturalized. It does not specifically mention 
women’s rights. However, there is no single article that 
restricts or limits women’s right. In regard to religious 
freedom the Amendment says: “Every person shall free to 
adhere to his/her respective religion and to worship ac-
cording to his/her religion.” This language neither forbids 
nor permits the exercise of any possible right to replace 
one’s current religion or belief with another. However, the 
change of religion i.e. the conversion from Islam to Chris-
tianity is generally seen apostasy and therefore worth to 
punishment. Similar complications may arise out of inter-
religious marriage. The freedom of opinion is expressed 
in the following words: “Each person has the freedom to 
possess convictions and beliefs, and to express his/her 
thoughts and attitudes in accordance with his/her con-
science. Each person has the freedom to associate, gather, 
and express his/her opinions… Each person has the right 
to communicate and to obtain information in order to de-
velop him/herself and his/her social environment, and the 
right to seek out, obtain, possess, store, process, and trans-
mit information using any means available.” The freedom 
is limited by legal determinations “with the sole purpose 
of guaranteeing recognition and respect for the rights of 
others and to fulfill the requirements of justice, and taking 
into consideration morality, religious values, security, and 
public order, in a democratic community.” 
 
All Islamic political parties take the position that human 
rights are compatible with the substantive Sharī‛ah ap-
proach. To put it differently, they operate on the premise 
that Islam is in substance compatible with Western human 
rights legal norms, if interpreted accordingly. To support 
this contention they refer, on the general level, to the elas-
ticity of Islam and to its capability to accommodate vari-
ous interpretations equally favorable or hostile to human 
rights. The acceptance of human rights provisions without 
any restriction to the formal understanding of the Sharī‛ah 
suggests that all Indonesian Islamic political parties that 
have been involved in the process of constitutional reform 
during 1999-2002 differ in their position from other Mus-

lim groups who openly reject the concept of human rights 
as based on alien Western notions or as a conspiracy 
against Islam, and those who take pains to establish a spe-
cifically Islamic human rights scheme within an ideologi-
cal framework devoid of a legal reform in Islam. This 
leads to the conclusion that the full acceptance of the 
human rights provision has shown that Indonesia has 
provided a model for other Islamic countries to acknowl-
edge the compatibility of human rights and Islamic law. 
 
 
Allen, Chris: “Down with Multiculturalism, Book-Burn-
ing, and Fatwas.” The Discourse of the “Death” of Multi-
culturalism. Culture and Religion 8.2007/2: 125-138. 
 
It has been a decade since the Commission on British 
Muslims and Islamophobia was established, a Commis-
sion that through its 1997 report, Islamophobia: a chal-
lenge for us all (“the Runnymede Report”) not only raised 
an awareness of the growing reality of anti-Muslim and 
anti-Islamic hostility in Britain, but also marked the onset 
of what might be described “the first decade of Islamo-
phobia.” In doing so, the RR propelled the word “Islamo-
phobia” into the everyday common parlance and dis-
courses of both the public and political spaces. The Re-
port said that a deep dislike of Islam is not a new phenom-
enon in the society. “What is new is the way it is articu-
lated by those sections of society who claim the mantle of 
secularism, liberalism, and tolerance. They are at the fore-
front of the fight against racism and against Islam and 
Muslims at the same time. They preach equality for all, 
yet turn a blind eye to the fact that this society offers only 
unequal opportunities for Muslims” (p. 15).  
 
In identifying a start-point to this post-9/11 setting, one 
might reflect on an article written in 2002 by the former 
UK Chancellor of the Exchequer, Sir Norman Lamont. 
Writing in The Telegraph, from the title alone – “Down 
with multiculturalism, book-burning and fatwas” – it 
would appear quite obvious about what, and by associa-
tion whom the article was about: “book-burning and fat-
was” being a direct reference to the Satanic Verses affair 
in 1989 and those Muslims who burnt copies of the book 
in Bradford, whilst the “fatwa” makes similarly direct 
reference to the Ayatollah Khomeini’s call for the death 
of Salman Rushdie, the author of the Satanic Verses. That 
Lamont chose to associate the events of the Satanic 
Verses affair with the issue of “multiculturalism” is inter-
esting. As such, not only did the affair mould, shape, and 
inform the context within which Muslims became per-
ceived and understood, but also the emergence of a “Mus-
lim” identity part of the same process that was non-dif-
ferentiable from an event that saw the emergence and re-
ification of both contemporary and historical stereotypes. 
In addition, this also provided the backdrop against which 
those same Muslims – and Islam in the wider context – 
were being contextualized and positioned as being in op-
position to and intolerant of “our” democratic and liberal 
ideals and values. 
 
From Lamont’s initial cry of “down with multicultural-
ism,” so a plethora of further condemnations and denun-
ciations have followed suit. Weaving tenuously linked 
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threats through a myriad of different commentators, poli-
ticians, policy-makers, and media-voices, the same 
themes and issues have been covertly underlying much of 
the recent voracity surrounding those multiculturalism de-
bates and arguments that have ensued in the wake of the 
“home-grown bombers,” the atrocities of the London 
bombs of 7 July 2005 (“7/7”) and the failed attempts to 
undertake similar atrocities two weeks later (“21/7”). Nu-
merous commentators used the events as a springboard 
from which to espouse their arguments against multicul-
turalism. William Pfaff argued in the Observer that “these 
British bombers are a consequence of a misguided and 
catastrophic pursuit of multiculturalism”; Gilles Kepel on 
openDemocracy suggested that the bombers “were the 
children of Britain’s own multicultural society” and that 
this event had smashed British multiculturalism “to smith-
ereens”; Martin Wolf argued in the Financial Times that 
“multiculturalism must be discarded as nonsense”; whilst 
Trevor Phillips questioned how, in the context of “‘any-
thing goes’ multiculturalism”, Britain had “focused far 
too much on the ‘multi’ and not enough on the ‘common 
culture’.” Some asked “Is multiculturalism dead?” and “Is 
multiculturalism over?”, whilst others clearly set their 
sights into the future and looked “Beyond multicultural-
ism.” 
 
For Goodhart (in Prospect magazine, 2004), multicul-
turalism had created a society that was perilously verging 
on being “too diverse” that in consequence, has to some 
degree diluted “British culture.” In suggesting this, that 
which is underpinning the discourse and associated argu-
ments with such a notion of multiculturalism – that is, 
Muslims and Islam if we take on board the observations 
made previously – is that which is understood as attacking 
“us”: who “we” are, what “we” stand for, “our” way of 
life and “our” culture. As such, the language that becomes 
integral to these debates becomes draped in notions of 
cultural, racial, ethnic, and religious difference that are 
counterposed to a largely un-fixed concept of Britishness. 
In today’s public and political space, the “threat” that 
Muslims are most commonly seen to present is typically 
framed in debates associated with terrorism and securiti-
zation. However, as regards the debates surrounding the 
life or future of multiculturalism, this perceived “threat” 
becomes evident along the lines of new racist discourse 
where “Islam” and “Muslims” are seen to be incompatible 
with the dominant or perceived overriding culture and its 
heritage: that is, being “British” and being “us.” So pre-
valent is this that similar processes can be identified be-
yond Britain where the situation may be even more dan-
gerous and incendiary as in Denmark (cartoons), France 
(hijab and social disorder), and the Netherlands (the death 
of Theo Van Gogh) as well as underlying the arguments 
against Turkey’s accession to the EU. 
 
If one considers the emergence of Britishness as an iden-
tity, what with it being coined only in the late eighteenth 
century, the social facts that provide us with familiarity 
and a sense of being “us” are also rooted firmly in this 
same historical period: a period when the “Empire” and 
the monarchy were both extremely powerful and highly 
influential. The notion of “British” therefore emerged at a 
time when Britain was – in some people’s interpretation – 

truly “Great.” Following the major changes to have 
occurred in Britain since the end of the Second World 
War most prominently the demise of the Empire and the 
influx of immigrants from the Commonwealth countries, 
many of the social facts have increasingly diminished to 
the extent that some are even invalid, thus leaving the 
notion of what it is to be British as little more than a 
series of nostalgic moments in some far-off and distant 
collective memory. As such, being British and Britishness 
have been thrown into a state of flux, where the famili-
arities of the old world order – Great Britain – no longer 
reflect either the contemporary setting of Britain in the 
twenty-first century or its position in an increasingly 
shrinking world. 

 
So when answers are sought as to what “Britishness” is, 
so the responses are either culturally or civically insignifi-
cant: trapped between the culturally banal and trite – fish 
and chips, queuing, cups of tea or even more cynically 
binge drinking – and the civically indistinguishable – 
democracy, free speech, equality, and human rights – that 
almost all other modern nations equally aspire to. In the 
discourse of the debates to have emerged concerning the 
demise of multiculturalism, not only are Muslims and 
Islam put forward as being against all of these, but also 
that they present a challenge and more worryingly a threat 
to them also. The evidence would suggest that rather than 
the current debates that are understood to be either attack-
ing or questioning multiculturalism as a concept or politi-
cal ideal, underlying these same debates is much more in-
sidious and covert attack, one that is focused much more 
upon the presence, role, and responsibilities of Muslims 
and Islam and the perceived problems that these – rather 
than multiculturalism – are presenting to the future of 
Britain and British society. 

 
The events of 7/7 and 21/7 were not therefore evidence 
that multiculturalism was dead nor even that certain com-
munities and religions needed to be vilified. The reality is 
quite the opposite. The best option available is one of a 
more “radical multiculturalism.” Instead of allowing an 
atrocity devised by “extremists” to destroy who “we” are 
and our “way of life” – where Britishness is undoubtedly 
multicultural and has clearly been for a number of de-
cades – why not then reciprocate this and employ extreme 
“radical multiculturalism” to not only defeat the extre-
mists – both Muslims and non-Muslims – in their desire 
to drive a wedge between Muslims and everybody else 
whilst at the same time undermining those critics – from 
both the full breadth of the political spectrum – that insist 
that Muslims and Islam are incompatible with today’s 
society. This then will go some way towards the most 
neglected fact about multiculturalism and that is that 
multiculturalism is far from dead. Instead, it is an every-
day occurrence and reality of millions of different Britons 
that goes somewhat unnoticed and without any necessary 
or special recognition whatsoever.  
 
 
Adeboye, Olufunke: Pentecostal Challenges in Africa 
and Latin America. A Comparative Focus on Nigeria and 
Brazil. Africa Zamani 11-12.2003-2004: 136-159. 
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In the course of the last five decades both Latin America 
and Africa have been fruitful missionary fields for various 
Pentecostal churches. The main feature that describes all 
currents of Pentecostalism worldwide is the experience of 
being reborn, or the transition from the “old” to the “new” 
life that is believed to be controlled by the Holy Spirit. 
This manifests itself in glossolalia, specific spiritual gifts, 
or charismata, and in diverse miracles. Adopting a cross-
cultural perspective, Olofunke Adeboye compares the 
particularly vibrant, although minoritarian, Pentecostal 
communities of Brazil and Nigeria. The author chose 
those countries because they belong to what he terms 
“global South,” which implies that they both contend with 
the same challenges of poverty, sharp social inequalities 
and the accelerated structural change that destroys cen-
turies-old certainties.  
 
The author argues that the challenges faced by Pentecostal 
Christians living in Brazil and Nigeria reflect wider eco-
nomic and socio-political contexts characteristic of these 
nations, in particular the issues of identity related to 
nation-building strategies. This obviously affects the ideo-
logy and practice of the Penetcostal churches as well. One 
example of such impact is the gradual shift from the 
“other-wordly” – rooted in its original holiness doctrine – 
to more “mundane,” for instance political, concerns. This 
new form of Pentecostalism, frequently dubbed “neo-
Pentecostalism,” is characterized, among other things, by 
the so-called “prosperity gospel,” concerned with healing 
and other down-to-earth issues. This requires a constant 
effort on the part of believers to contextualize and update 
their original faith, based on the biblical position of 
spiritual welfare, and thus adapt it to new socio-cultural 
circumstances. The transformations that affect Pentecostal 
churches in Brazil and Nigeria are remarkably similar, in 
spite of the clear historical, political, social and cultural 
differences between those two countries.  
  
The article is divided into tree sections. The first presents 
the historical background of the Pentecostal movement, 
both on the global and the local – that is, Brazilian and 
Nigerian – levels. In the second section, Adeboye discus-
ses five common challenges that the Pentecostal churches 
face in both countries. These are: opposition from other 
Christian churches and non-Christian religions; the in-
volvement in political action; ecclesiastical challenges in 
modernizing societies; globalization; and the challenge of 
Christian unity. Finally, in the last section, the author 
makes some generalizations about the situation of the 
Pentecostal Christianity in the global South. He concludes 
that the upsurge of Pentecostalism in many Latin Ameri-
can countries is now reaching anti-climax due such fac-
tors as financial and political scandals, uneducated minis-
ters, attraction of materialism, and aggressive evangeli-
zation campaigns undertaken by the established churches.  
 
 
Zapata Cano, Rodrigo: La dimensión social y cultural 
del cuerpo. Boletín de Antropología 20.2006/37: 251-264.  
 
The article concerns the sociological and cultural dimen-
sion of the human body. Specifically, Zapata Cano analy-
zes the historical process that led to recognition, and – 

consequently – to scientific curosity in those aspects of 
the body.   
 
The 1960s and the 1970s brought about increased public 
interest in the body, manifested in such phenomena as 
feminism, sexual revolution, alternative medicine, sports, 
etc. Still, the contemporary discourse about the body only 
deepened the old cognitive distinction between the body 
and the self rooted in the epistemology and artistic sensi-
tivities of Renaissance. According to that traditional per-
ception, the body was imagined as a mirror in which the 
individual recognized him or herself or as the main carrier 
of one’s individual distinctiveness and identity.  
 
Nevertheless, the theoretical interest in social aspects of 
the body is much older than the decade of the 1960s and 
goes back to the work of Marx and Engels, who were 
concerned with the impact of social circumstances on the 
physical and moral condition of workers in the early 
industrial era, or Emile Durkheim, who argued that the 
biological (evolutionary) paradigm that dominated in the 
nineteenth century was not an adequate framework for 
explaining social facts. Still, Durkheim did not see the 
difference between the organicity and corporeality – that 
is, between the body as organism and the body as a social 
fact. Only this conceptual separation and imagining the 
body not as a rigid, unmalleable, biological “given” but as 
a cultural construct created conditions for the emergence 
of the present-day sociology of the body, which was 
pioneered by Marcel Mauss, the author of the acclaimed 
Techniques of the Body.  
 
Out of the wide variety of currents in sociological studies 
of the body that emerged in the course of the last century, 
Zapata Cano focuses on socio-anthropological theories of 
the body formulated during that period. All of them point 
to the fact that even more trivial, habitual gestures of 
daily life have symbolic dimension in specific contexts. 
For example, in the Western Christian tradition there 
exists a clear-cut separation between the body and the 
soul, the material and the spiritual, the world and the self. 
In African cultures however, the body is not perceived as 
separated from the other beings of the universe, and as 
such it does not function as the platform to display the 
individual self.  
 
 
Gibbs, Philip: Changing Perceptions of a Missionary-
Researcher. Pacific Studies 27.2004/3-4: 61-80. 
 
The entry into the fields of both missionary and anthro-
pological researcher came about more by change than by 
choice. The thought of being a missionary was trans-
formed into conviction after an accident he survived while 
his two climbing companions drowned. The inspiration to 
study anthropology came at the end of the novitiate year, 
after his novice master of the Society of the Divine Word 
informed him that his taking of religious vows should be 
postponed until he had had more “rough edges knocked 
off” and that in the meantime he could study “something.” 
Having an undergraduate degree in sociology from the 
University of Canterbury in Christchurch, New Zealand, 
he cast around and found he could do postgraduate studies 
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in anthropology at the University of Sydney. In February 
1973, he was going to the Enga District in Papua New 
Guinea, ostensibly as a seminarian, but with the possibil-
ity of collecting data for his thesis during his “spare 
time.” 
 
Enga has since become a province in the independent na-
tion of Papua New Guinea. This highlands province now 
has a population of at least 295,000 people. Most settle-
ment lie between 1,500 and 2,500 meters above sea level. 
The majority of the population speaks Enga. Traditionally 
the Enga people lived by hunting and subsistence garden-
ing. Pigs were raised for food and, more importantly, for 
ceremonial exchange. Today most people depend on their 
gardens for food, supplemented by cash from cultivating 
coffee and other marketable agricultural products, em-
ployment in public-service jobs, and in particular from 
economic developments associated with the Porgera gold 
mine. First contact with Westerners occurred in 1934. 
Christian evangelization began in 1947, with missionaries 
from the Lutheran, Catholic, Apostolic, and Seventh-day 
Adventist churches. Approximately one quarter of the 
Enga population are adherents of the Catholic Church, 
forming the Diocese of Wabag, led by Bishops Hermann 
Raich and Arnold Orowae, the latter from Enga.  
 
In the early 1970s the “standard” Malinowskian research 
model was the norm in the anthropological circles. The 
ideal was considered to be extended stays with isolated 
groups in order to grasp the indigenous worldview. Enga 
Province seemed to provide an ideal opportunity to put 
such an approach into practice. Gibbs was aware of 
following in the tradition of Wilhelm Schmidt of the 
Kulturkreis School. Schmidt, of the Society of Divine 
Word, hat attempted to show that the monotheism found 
among “primitive” peoples was traceable to a primeval 
revelation (Uroffenbarung) passed down by tradition to 
all the descendants of Adam. Admittedly his theory was 
no longer taken seriously; however, the Anthropos Insti-
tute continues and as a member of the Society of the Di-
vine Word himself, Gibbs felt almost obliged to study the 
religious beliefs of the people among whom he was 
working. 
 
The first experience of six months at the Par mission near 
Wabag showed that he was not taken seriously by the 
people. The older people addressed him as kone (red-skin)  
or as wane (boy), or a combination of both. He did not 
qualify to be called akali (man), because he was not 
married and had no children. Ten years later, in 1983, he 
returned to the Par mission in a different role, been or-
dained a priest. There was a new confidence and urgency, 
particularly in the world of politics. Experiencing a resur-
gence of tribal fighting, he had to intervene in the fighting 
before someone died. Perhaps it was more good luck than 
good management, but no one died in a tribal fight during 
the five years he was at Par. His apparently successful 
intrusions into the militaristic dimension of life were 
enough to counter perceptions of his single status or any 
lack of maturity. He no longer heard people calling him 
wane. It took political turmoil to bring about a change in 
people’s perception of him. He was seen as a “Spiritual 
Rambo.” 

After reinforcing the knowledge of the Enga language, he 
knew by the elder men the traditional initiation rites that 
were no longer practiced. They lamented the fact that 
young men were no longer interested in such rites, be-
cause the whole worldview of the young people had been 
changed. An elderly man who had been an isingi akali 
(guardian) during the initiation taught him the myths, 
songs, and spells. An isingi akali is a man who has a 
special ritual status in Enga society. Associated with a 
mythical “skywoman,” the isingi akali had to remain 
celibate and could have no sexual contact with earthly 
women. Gibbs got a feel for the Enga worldview, which 
made sense in that black forest environment. Here, the 
academy was the forest. The people considered him some 
new isingi akali – a guardian set apart for dealing with 
sacred symbols. The gap between the indigenous Enga 
symbolism and imported traditional Christian symbolism 
was too great for most of his fellow expatriate mission-
aries, some of whom thought he was showing the first 
signs of having gone “troppo.” His value system had been 
altered by his experience living with Enga families. Thus 
he found himself at odds with many missionary attitudes. 
He did not see the Christian message as necessarily pro-
moting individuality, prosperity, or even moral progress. 
He was more interested in promoting human, and parti-
cular communal, values in the face of modern secular 
influences. The Enga have a term for friend, mona singi, 
“where your heart is.” He became acutely aware of his 
sense of being a mona singi akali, that his relationship 
with the people was the equivalent of a marriage. 
 
 
Myscofski, Carole: Imagining Cannibals. European En-
counters with Native Brazilian Women. History of Reli-
gions 47.2007/2-3: 142-155.  
 
The main theses of Myscofski’s argument is that the nam-
ing and categorizing of the peoples of the Americas by 
Europeans was central to their imagining of the inhabi-
tants of the newly “discovered” lands as diametrically 
“other,” although the first descriptions, like for instance 
those made by Columbus, still attempted to “assimilate” 
the continents and their inhabitants into the biblical cos-
mology and the worldview dominant in the Old World at 
that time. The name “Indians” given to the inhabitants of 
the Americas by Columbus is the classical example of 
that reasoning.  
 
In time, however, that assimilationist rhetoric was re-
placed by the one that attributed to the “Indians” charac-
teristics of a complete “otherness,” in particular “savage-
ry” and “cannibalism.” This was part of the strategy to 
justify violence against and exploitation of the indigenous 
peoples of the New World. Thus, the inhabitants of paci-
fied lands were portrayed as possessing odd and discor-
dant customs and habits but nonetheless compliant and 
malleable to the imperial will. As the land and its people 
presented more resistance to the Portuguese and Spanish 
missionaries and military expeditions, the nature of na-
tives was represented in increasingly violent terms. 
Myscofski focuses her analysis on the negative imagery 
used by colonial writers, most of whom were celibate 
missionaries, against indigenous women.  
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In their depictions of native women of the Americas, Eu-
ropeans utilized a relatively small number of motifs to 
represent what they perceived. These may be divided into 
two central icons, or images. The first one, which 
emerged before 1550, is that of the innocent maiden, a 
naïve, naked, and vulnerable woman, whose nudity is 
open to penetrating eye the European male; it is the image 
of a passive follower, the willing slave, la manceba de la 
raza – as the lyrics of a Paraguayan traditional song go – 
and the conquerable virgin land. Similarly, the natives 
were presented as innocent pagans living in a lost para-
dise, and indigenous women, in particular, as compliant 
and suitable wives for male converts or servants for Por-
tuguese immigrant men.  

The second icon is that of the resistant woman warrior, 
also depicted as a savage cannibal, the unyielding “other” 
– a metaphor of the unknown and unconquered mata, the 
wilderness. This set of images emerged after 1550 and co-
incided with the onset of the colonization of the interior. 
In this context, there appeared reports on elusive but dan-
gerous “Amazons” – armed women who challenged the 

colonial intrusion. For the late medieval Europeans, Ama-
zons represented the wholly other, unnatural concept of 
womanhood – namely, female with the “wrong” or in-
verted set of attitudes and attributes. Another image that 
belongs to this category is that of cannibalistic Indians. 
One of the primary sources for the imagery of cannibal 
women of Brazil was the narrative of Hans Staden, a Ger-
man artillery expert working for the Portuguese in São 
Paulo. He was captured in 1552 by a Tupí raiding party 
whose custom it was, according to that author, to retain 
enemy prisoners for ritual anthropophagy.  
 

Myscofsky argues that the negative imagery concerning 
Brazilian natives drew on some motifs taken from the 
contemporary European folklore and literature. Thus, the 
icon of the Brazilian indigenous women-warriors drew on 
the old Greek myth of noble and ignoble Amazons. By 
the same token, the early colonial descriptions of canni-
balism among Brazilian Indians echoed one of the key 
motifs of the European folklore – the “wild man” – an 
alien creature that ate the inedible, including human flesh.    
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