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Review of Books 
(by Othmar Gächter) 

Phillips, Anne: Multiculturalism without Culture. Prince-
ton: Princeton University Press, 2007. 202 pp. ISBN 978-
0-691-12944-0. (hbk) 

Public opinion in recent years has soured on multicul-
turalism, due in large part to fears of radical Islam. In 
“Multiculturalism without Culture,” Anne Phillips con-
tends that critics misrepresent culture as the explanation 
of everything individuals from minority and non-Western 
groups do. She puts forward a defence of multiculturalism 
that dispenses with notions of culture, instead placing 
individuals themselves at its core. 

Multiculturalism has been blamed for encouraging the 
oppression of women – forced marriages, female genital 
cutting, school girls wearing the hijab. Many critics op-
portunistically deploy gender equality to justify the retreat 
from multiculturalism, hijacking the equality agenda to 
perpetuate cultural stereotypes. Phillips informs her argu-
ment with the feminist insistence on recognizing women 
as agents, and defends her position using an unusually 
broad range of literature, including political theory, phi-
losophy, feminist theory, law, and anthropology. She 
argues that critics and proponents alike exaggerate the 
unity, distinctness, and intractability of cultures, thereby 
encouraging a perception of men and women as dupes 
constrained by cultural dictates. Phillips believes multi-
culturalism still has an important role to play in achieving 
greater social equality.  

Ember, Carol R., and Melvin Ember: Human Culture. 
Highlights of Cultural Anthropology. Upper Saddle 
River: Person/Prentice Hall, 2009. 316 pp. ISBN 978-0-
13-603629-6. (pbk) 

“Human Culture” is a brief, excellent version of the pop-
ular “Cultural Anthropology” (12th ed., 2007) by the 

same author team. The book provides a scientific intro-
duction to cultural anthropology and helps students under-
stand how humans vary culturally and why they got to be 
that way, in all their varieties. The size of the book makes 
it useful for quarter courses that encourage a lot of supple-
mental reading. This new edition highlights migration and 
immigration in the context of globalization. 

Nyokunda, Omeonga Joséphine : Indissolubilité catho-
lique et coutumes africaines. Discussion sur le mariage 
traditionnel africain. Bern: Peter Lang, 2008. 271 pp. 
ISBN 978-3-03911-608-9. (pbk) 

L’Église catholique, depuis des siècles, a enseigné et en-
seigne encore à ses fidèles la doctrine de l’indissolubilité. 
Mais cette doctrine a-t-elle encore un sens face aux 
nombres de couples séparés à notre époque ? En Afrique, 
le problème ne se pose pas autrement, même si nous sa-
vons que dans l’Afrique traditionnelle, il est attesté, tant 
par des informations que par des témoignages recueillis, 
que le divorce était rare. De ce fait, les chrétiens africains 
sont obligés de se conformer aux lois coutumières ? Com-
ment ces chrétiens appliquent-ils le principe de l’indis-
solubilité du mariage tout en respectant la coutume ? 
Comment peut-on comprendre la doctrine du mariage sa-
cramentel consommé ? Dans cet ouvrage, l’auteur analyse 
les incompatibilités et les complémentarités qui existent 
entre mariage chrétien et coutume africaine et montre que 
l’indissolubilité est vécue par les Africains, mais qu’elle 
doit être située dans le contexte culturel des Africains.  

Welch, Pamela: Church and Settler in Colonial Zimba-
bwe. A Study in the History of the Anglican Diocese of 
Mashonaland/Southern Rhodesia, 1890–1925. Leiden: 
Koninklijke Brill, 2008. 286 pp. ISBN 978-90-04-16746-
9. (hbk) 
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This book examines the history of the Anglican Diocese 
of Mashonaland/Southern Rhodesia (virtually coextensive 
with modern Zimbabwe) in the period 1890–1925, when 
its institutions took shape and its religious character was 
formed. While work among indigenous communities is 
outlined, the primary subject is the church’s work with 
white settlers. A fresh general narrative is provided and an 
examination of clergy recruitment and finance relates 
events in Mashonaland to developments in global Angli-
canism. Among the questions addressed are those of 
religion and empire, church and state, and the complexi-
ties of relationship between the Church of England and 
her overseas extensions, particularly those covering areas 
of white settlement. Local developments in religious prac-
tice are also explored: most striking of these was the 
settler apprehension of the vast landscapes of South-
Central Africa as a locus of the sacred and their custom of 
veld burial. 

Kalu, Ogbu U. (ed.): African Christianity. An African 
Story. Trenton: Africa World Press, 2007, 509 pp. ISBN 
978-1-59221-581-2. (pbk) 

This book is designed as a textbook for use in seminaries, 
Bible colleges, and universities that have sprouted with 
vigor in Africa. It is ideologically driven to build a group 
of church historians who will tell the story of African 
Christianity, not Christianity in Africa, as an African sto-
ry, by intentionally privileging the patterns of African 
agency without neglecting the noble roles played by mis-
sionaries. The effort has been to identify the major themes 
or story lines in African encounters and in the appro-
priation of the gospel. The project has enabled these 
historians to work together, in an ecumenical spirit, from 
across many boundaries: faith, region, gender, and ances-
tral race. They have bequeathed to future generations to 
tell more of the story of where the rain of the gospel met 
Africans before the deluge that appears on the horizon.  

Christian Century (October 17, 2006): Kalu and an ac-
complished team of collaborators bring off in this book 
what has never been accomplished before – a thorough, 
carefully researched, interpretatively rich history of Chris-
tianity in Africa written by Africans …This is a picture of 
a Christianity that shares much with other Christians 
around the world but also is distinctly African. 

Alber, Erdmute, Sjaak van der Geest, and Susan Rey-
nolds Whyte (eds.): Generations in Africa. Connections 
and Conflicts. Berlin: Lit-Verlag, 2008. 416 pp. ISBN 
978-3-8258-0715-3. (pbk) 

Though long neglected in anthropological research, the 
connections and conflicts between generations are at the 
heart of social processes. In this book, sixteen studies 
examine relations between generations of kin and be-
tween historical and political generations.  

The topics range from grandmother’s cooking, migrant 
remittances, youth unemployment, teenage pregnancy, 
Valentine’s Day, and hip hop music, to respect, religious 

virtue, gerontocracy, memory, wisdom, complaint, and 
the meaning of tradition. Together they reinvigorate and 
expand the old anthropological interest in generation, 
showing how necessary it is to understanding contempo-
rary African societies. 

Chrétien, Jean-Pierre, and Richard Banégas (eds.): The 
Recurring Great Lakes Crisis. Identity, Violence, and 
Power. London: Hurst, 2008. 256 pp. ISBN 978-1-85065-
822-1. (pbk)

From the early 1990s, the African Great Lakes region has 
been the scene of a series of overlapping traumas which 
have profoundly disrupted its geopolitical, economic, so-
cial, and demographic stability. Despite numerous peace 
accords, local political compromises, and various inter-
national interventions, it has yet to find stability. Tensions 
regularly reignite into mortal hatred and violence. Under-
standing the genealogy and history of these forms of 
impassionate violence is the central thrust of this trans-
disciplinary volume with contributions from historians, 
sociologists, anthropologists, and political scientists. 

Simpson, Andrew (ed.): Language and National Identity 
in Africa. Oxford: Oxford University Press, 2008. 367 pp. 
ISBN 978-0-19-928675-1. (pbk)

This book focuses on language, culture, and national iden-
tity in Africa. Leading specialists examine countries in 
every part of the continent – Egypt, Morocco, Sudan, 
Senegal, Mali, Sierra Leone, Ghana, Ivory Coast, Nigeria, 
Cameroon, Congo, Kenya, Tanzania, Zambia, South Afri-
ca, and the nations of the Horn, Ethiopia, Eritrea, Djibou-
ti, and Somalia. Each chapter describes and examines the 
country’s linguistic and political history and the relation 
of its languages to national, ethnic, and cultural identities, 
and assesses the relative status of majority and minority 
languages and the role of language in ethnic conflict. Of 
the book’s authors, fifteen are from Africa and seven from 
Europe and the USA.  

Jargon-free, fully referenced, and illustrated with seven-
teen maps, this book will be of value to a wide range of 
readers in linguistics, politics, history, sociology, and an-
thropology. It will interest everyone wishing to under-
stand the dynamic interactions between language and 
politics in Africa, in the past and now. 

Pezeril, Charlotte : Islam, mysticisme et marginalité. Les 
Baay Faal du Sénégal. Paris : L’Harmattan, 2008. 320 pp. 
ISBN 978-2-296-05357-1. (pbk)

Les Baay Faal forment une communauté soufie depuis la 
fin du XIXe siècle au Sénégal. Dès l’origine, son initia-
teur Sheikh Ibrahima Faal (1858–1930) est accusé par 
certains d’être “fou” car il place la foi intérieure, l’action 
et la soumission envers le maître au-dessus du respect des 
pratiques religieuses, comme les cinq prières quotidiennes 
et le jeûne du mois de Ramadan. En même temps, d’au-
tres l’admirent pour sa dévotion à l’égard de son mara-

2



bout, le guide spirituel Sheikh Amadou Bamba, fondateur 
du mouridisme. 

Aujourd’hui, cette dualité persiste: encore stigmatisés, les 
Baay Faal gagnent pourtant en renommée et surtout en 
nombre d’adeptes. Mais qui sont-ils réellement? Au mu-
sulman dédiant sa vie au marabout et à Dieu, s’oppose 
l’image d’un jeune en perdition, un peu “voyou”, un peu 
fainéant. Il fallait donc mener des enquêtes approfondies 
afin de décomposer l’histoire communautaire et, à travers 
elle, les processus de marginalisation propres aux Baay 
Faal.

Le travail de terrain anthropologique, effectué de 1997 à 
2002, s’est concentré au Sénégal sur quatre “cercles d’en-
quête” (Ngor, Mbacké-Palène, Ndem et Touba Faal) et 
s’est poursuivi en Europe (Paris, Bruxelles). En effet, la 
communauté, qui rassemble désormais presque un demi-
million d’adeptes, s’est internationalisée et implantée en 
Europe, aux États-Unis ou encore en Chine. Face à cette 
hétérogénéité, quels sont les modes d’organisation et 
d’identification de cette communauté méconnue? Et que 
nous apprennent-ils sur le Sénégal, les sociétés europé-
ennes et, plus largement, sur la globalisation religieuse? 
Cet ouvrage répond à ces questions, en ayant pour objectif 
de comprendre les Baay Faal, à partir de recherches his-
toriques et anthropologiques minutieuses. 

Crumbley, Deidre Helen: Spirit, Structure, and Flesh. 
Gendered Experiences in African Instituted Churches 
among the Yoruba of Nigeria. Madison: The University 
of Wisconsin Press, 2008. 180 pp. ISBN 978-0-299-
22910-8. (hbk)

How does having a female body affect the experience of 
women in indigenous African Christian churches? The 
Christian faith as practiced by Africans has acquired 
unique traits over time, including distinct gender prac-
tices. Some of the most radical reinterpretations are of-
fered by those churches known as “AICs” (variously Af-
rican initiated, African instituted, or African Independent 
Churches) – new denominations founded by Africans 
critical of dogma offered by mainstream churches with 
roots in Europe. As these churches spread throughout 
Africa and its diaspora, they have brought with them 
gender practices that range from requiring women to 
avoid holy objects and sites during menstruation to or-
daining women and assigning them the same duties and 
responsibilities as male clergy.  

“Spirit, Structure, and Flesh” explores the ways rituals, 
symbol, and dogma circumscribe, constrain, and liberate 
women in AICs. Through detailed description of worship 
and doctrine as well as careful analyses of church history 
and organizational processes, Crumbley explores gen-
dered experiences of faith and power in three Nigerian 
indigenous AICs, demonstrating the role of women in the 
day-to-day life of these churches.  

Homewood, Katherine: Ecology of African Pastoralist 
Societies. Oxford: James Currey, 2008. 292 pp. ISBN 
978-0-85255-990-1. (pbk)

This book presents a comprehensive survey and analysis 
of the literature and debates surrounding African pasto-
ralist societies by a leading anthropologist of African pas-
toralism. Katherine Homewood traces the origins and 
spread of pastoralism on the African continent before 
examining contemporary pastoralist environments and 
livelihoods. There are separate discussions of herd biolo-
gy, pastoralist demography, and the impact of develop-
ment and the change on pastoralist system. 

David Turton: … a tour de force, if one considers the vast 
amount of material it covers, and the clear and balanced 
summaries it provides of recent literature and debates … a 
compendium of information about cattle herding groups 
in Africa, and about approaches to understanding their 
history and ecology. 

Murdock, Donna F.: When Women Have Wings. Femi-
nism and Development in Medellín, Colombia. Ann Ar-
bor: The University of Michigan Press, 2008. 259 pp. 
ISBN 978-0-472-05035-2. (pbk)

In “When Women Have Wings,” Donna F. Murdock pro-
vides an insightful and detailed look at the tensions, con-
tradictions, and positive moments apparent in a women’s 
development project in Medellín, Colombia. Based on 
sixteen months of ethnographic field research in a 
working-class women’s community center run by a local 
feminist NGO, this in-depth account illuminates both 
working- and middle-class women’s perspectives on the 
professionalization of feminist NGOs and provides an 
unusual ethnographic lens on the process as it unfolds.  

Using detailed descriptions of the encounters between 
working- and middle-class women to highlight how the 
women’s center attempts to negotiate the pressures of 
feminism and professionalization, Murdock depicts the 
frailty and complexity of cross-class organizing and the 
ways that this process may be threatened by profession-
alized NGO styles. Poignant accounts of women’s at-
tempts to navigate these challenges amid poverty and civil 
war show how changing political and economic demands 
may ultimately compromise feminist NGOs’ long-held 
commitments to sustainable development practice focused 
on grassroots empowerment. 

Fontaine, Laurent: Paroles d’échange et règles sociales 
chez les Indiens yucuna d’Amazonie colombienne. Paris : 
L’Harmattan, 2008. 299 pp. ISBN 978-2-296-04917-8. 
(pbk) 

Cette étude explore la diversité des formes d’échange 
chez les Indiens yucuna d’Amazonie colombienne. Pre-
nant en compte le langage et les spécificités des institu-
tions qui les déterminent, l’auteur redéfinit la notion de 
“parole” pour l’utiliser comme concept fondateur dans 
l’analyse des faits sociaux. Ce faisant, il pose les fonde-
ments d’un modèle théorique potentiellement susceptible 
d’être appliqué à n’importe quelle forme d’échange. Quel 
que soit le mode d’expression des sujets parlants (langue, 
conduites, exécution des tâches, services, dons d’objets, 
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etc.), les échanges sont analysés selon trois points de vue 
systématiques : comme actes de paroles, comme inter-
actions entre sujets et comme participant d’un contexte 
social particulier. 

Hart, Thomas: The Ancient Spirituality of the Modern 
Maya. Albuquerque: University of New Mexico Press, 
2008. 270 pp. ISBN 978-0-8263-4350-5. (hbk)

Since the arrival of the Europeans, the indigenous people 
of what is now Guatemala have endured massacres, per-
secution, and discrimination. Their religious beliefs and 
practices have been condemned as superstition and witch-
craft. Yet the spiritual worldview of the Maya has sur-
vived and even flourishes, five centuries after the invad-
ers’ first attempts to destroy it.  

In “The Ancient Spirituality of the Modern Maya,” Tho-
mas Hart weaves together the stories and experiences of 
those who practice Maya spirituality today, based on the 
relationship between God, the World, and the Ancestors, 
and provides a sense of the Mayan worldview as it is 
revealed through myth, ceremony, and teaching. The in-
formation provided by Hart adds a modern perspective to 
this largely oral traditional culture and provides a unique 
insight into its practice today, with its many variations 
and with the adaptability that has sustained it for over five 
hundred years. 

Mullen, Patrick B.: The Man Who Adores the Negro. 
Race and American Folklore. Urbana: University of Illi-
nois Press, 2008. 211 pp. ISBN 978-0-252-07486-8. (pbk) 

Drawing on over thirty-five years of fieldwork, Patrick B. 
Mullen considers how African American cultural repre-
sentations in folklore relate to racial dynamics in the 
United States. Providing insight into white folklorists’ 
relationships with black consultants, “The Man Who 
Adores the Negro” describes the personal experiences of 
both fieldworkers and ethnographic subjects. Mullen ex-
plores how folklorists have been implicated in creating 
the popular concept of African Americans as folk and 
how this depiction has created notions of blackness and 
whiteness. Illuminating central aspects of African Ameri-
can cultural history, the author discusses a wide range of 
folklore that includes work songs, hymns, voodoo rituals, 
animal tales, jokes, toasts, and children’s games and 
rhymes. In relating folkloric research to white mimicry of 
black style in such expressions as blues, rock and roll, and 
hip-hop culture, Mullen contends that both folk perfor-
mers and folklorists participate in ongoing cultural change 
when they mix received values and attitudes in producing 
new interpretations. 

William H. Wiggins Jr.: “The Man Who Adores the Ne-
gro” is a truly significant and innovative study that pro-
vides a fresh view of the influence of race upon American 
folklore scholarship … A frank discussion of racial atti-
tudes in American culture and academia, this book is an 
effective guide for meaningful and non-paternalistic col-
laborative research between white and black folklorists 
and informants. 

Grant, Bruce, and Lale Yalçin-Heckmann (eds.): Cau-
casus Paradigms. Anthropologies, Histories, and the Mak-
ing of a World Area. Berlin: Lit-Verlag, 2007. 314 pp. 
ISBN 978-3-8258-9906-6. 

What does it mean to know a world area, or to be part of 
one, for that matter? The most prominent of “Caucasus 
paradigms” paint a picture of a region famous not only for 
its cultural, linguistic, religious, political, and economic 
pluralisms, but for its violence, savagery, conflict, and 
corruption; its nobility, hospitality, natural beauty, and 
severity. Such paradigms present a paradox: Despite such 
histories of diaspora, migration, conquest, and cohabita-
tion, the Caucasus is most often conjured as a place of 
closure to those “from outside.” This volume seeks to turn 
a longstanding handicap – the perceived “unknowability” 
of the Caucasus – into a theme. Bringing together a dozen 
specialists in anthropology, linguistics, and cultural his-
tory, it identifies patterns in how the Caucasus has figured 
on the world stage through both politics and scholarship. 
By foregrounding the particular purchases of ethnograph-
ic knowledge alongside the fine tunings of cultural his-
tories, it invites readers to reflect on pluralism and its 
logics in a world area where cultural difference has far too 
long been seen as a root cause of violence.  

Frykenberg, Robert E.: Christianity in India. From Be-
ginnings to the Present. Oxford: Oxford University Press, 
2008. 564 pp. 978-0-19-826377-7. (hbk)

Robert Frykenberg’s study explores and enhances histori-
cal understanding of Christian communities, cultures, and 
institutions within the Indian world from their beginnings 
down to the present. This work focuses itself on the trans-
cultural interactions of Christians within Hindu and Mus-
lim environments. It seeks to uncover various complexi-
ties in the proliferation of Christianity in its many forms 
and to examine processes by which Christian elements 
intermingled with indigenous cultures and which resulted 
in multiple identities, and also left imprints upon various 
cultures of India. 

Thomas Christians believe that the Apostle Thomas came 
to India in 52 C.E. and that he left seven congregations to 
carry on the Mission of bringing the Gospel to India. In 
our day the impulse of this Mission is more alive than 
ever. Catholics, in three hierarchies, have become most 
numerous; and various Evangelicals and Protestant com-
munities constitute the third great tradition. With the rise 
of Pentecostalism, a fourth great wave of Christian expan-
sion in India has occurred. Starting with movements that 
began a century ago, there are now ten to fifteen times 
more missionaries than ever before, virtually all of them 
Indians. Frykenberg provides a fascinating guide to its 
unique history and culture.  

Bauman, Chad M.: Christian Identity and Dalit Religion 
in Hindu India, 1868–1947. Michigan: Wm. Eerdmans 
Publishing Company, 2008. 276 pp. ISBN 978-0-8028-
6276-1. (pbk) 

When a form of Christianity from one corner of the world 
encounters the religion and culture of another, new and 
distinctive forms of the faith result. In this volume Bau-
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man considers one such cultural context — colonial 
Chhattisgarh in north central India. 

This book focuses on the interaction of three groups: 
Hindus from the low-caste Satnami community, Satnami 
converts to Christianity, and the American missionaries 
who worked with them. Informed by archival snooping 
and ethnographic fieldwork, the book reveals the emer-
gence of a unique Satnami-Christian identity. As Bauman 
shows, preexisting structures of thought, belief, behavior, 
and more altered this emerging identity in significant 
ways, thereby creating a distinct regional Christianity. 

Wujastyk, Dagmar, and Frederick M. Smith (eds.): 
Modern and Global Ayurveda. Pluralism and Paradigms. 
Albany: State University of New York Press, 2008. 349 
pp. ISBN 978-0-7914-7489-1. (hbk)

“Modern and Global Ayurveda” provides an overview of 
the relatively recent history of Ayurveda in its modern 
and globalized forms. One of the traditional medical sys-
tems originating on the Indian subcontinent, Ayurveda is 
fast becoming a transnational phenomenon. Contributors 
to this volume include both scholars and practitioners of 
Ayurveda. The wide ranges of perspectives they offer in-
clude the philosophical, anthropological, sociopolitical, 
economic, biomedical, and pharmacological. Issues such 
as the ideological clashes between “classical” and “mod-
ernized” Ayurveda, the “export” of Ayurvedic medical 
lore to Western countries, and the possible “reimport” of 
its adapted and reinterpreted contents are covered and 
prove particularly relevant to contemporary discussion on 
the integration of complementary and alternative health 
care.

Standaert, Nicolas: The Interweaving of Rituals. Funer-
als in the Cultural Exchange between China and Europe. 
Seattle: University of Washington Press, 2008. 328 pp. 
ISBN: 978-0-295-98823-8. (pbk) 

The death of the Italian Jesuit Matteo Ricci in China in 
1610 was the occasion for demonstrations of European 
rituals appropriate for a Catholic priest and also of Chi-
nese rituals appropriate to the country hosting the Jesuit 
community. Rather than burying Ricci immediately in a 
plain coffin near the church, according to their European 
practice, the Jesuits followed Chinese custom and kept 
Ricci’s body for nearly a year in an airtight Chinese-style 
coffin and asked the emperor for burial ground outside the 
city walls. Moreover, at Ricci’s funeral itself, on their 
own initiative the Chinese performed their funerary ritu-
als, thus starting a long and complex cultural dialogue in 
which they took the lead during the next century. 

The “Interweaving of Rituals” explores the role of ritual – 
specifically rites related to death and funerals – in cross-
cultural exchange, demonstrating a gradual interweaving 
of Chinese and European ritual practices at all levels of 
interaction in seventeenth-century China. This includes 
the interplay of traditional and new rituals by a Christian 
community of commoners, the grafting of Christian funer-

als onto established Chinese practices, and the sponsor-
ship of funeral processions for Jesuit officials by the em-
peror. Through careful observation of the details of funer-
ary practice, Standaert illustrates the mechanics of two-
way cultural interaction. His thoughtful analysis of the 
ritual exchange between two very different cultural tradi-
tions is especially relevant in today’s world of global eth-
nic and religious tension. 

Henrietta Harrison: This book is an outstanding work of 
original scholarship. Standaert uses a huge range of pub-
lished and unpublished materials in many European lan-
guages as well as in Chinese. Several of the texts he dis-
cusses, such as the set of Chinese Christian funeral in-
structions from Guangdong Province, will be new to near-
ly all China scholars and are likely to be of great interest 
in themselves for the study of Chinese rituals and prac-
tices.

Stone, Jacqueline I., and Mariko Namba Walter (eds.): 
Death and the Afterlife in Japanese Buddhism. Honolulu: 
University of Hawai`i Press, 2008. 382 pp. ISBN 978-0-
8248-3204-9. (hbk) 

For more than a thousand years, Buddhism has dominated 
Japanese death rituals and concepts of the afterlife. The 
nine essays in “Death and the Afterlife in Japanese Bud-
dhism” ranging chronologically from the tenth century to 
the present, bring to light both continuity and change in 
death practices over time. They also explore the inter-
related issues of how Buddhist death rites have addressed 
individual concerns about the afterlife while also filling 
social and institutional needs and how Buddhist death-
related practices have assimilated and refigured elements 
from other traditions, bringing together disparate, even 
conflicting, ideas about the dead, their postmortem fate, 
and what constitutes normative Buddhist practice. 

Ramsay, Jacob: Mandarins and Martyrs. The Church and 
the Nguyen Dynasty in Early Nineteenth-Century Viet-
nam. Stanford: Stanford University Press, 2008. 212 pp. 
ISBN 978-0-8047-5651-8. (hbk) 

This book examines the rise of anti-Catholic hostility in 
early nineteenth-century Vietnam under the Nguyen dy-
nasty. French missionaries have long been blamed for the 
destabilization of dynastic Vietnam and the anti-Catholic 
violence that preceded the French invasion in 1858. But 
the focus on the political conflict leading to the Nguyen 
court’s antipathy to the church overlooks the significance 
of Catholicism as a popular religion. Focusing on, but not 
limited to, the Cochinchina region, this study explores 
grassroots experiences of the religion and the conflict be-
tween the Nguyen court and missionaries of the Missions 
Étrangères de Paris (MEP). To do so, it draws on the cor-
respondence of French missionaries and Vietnamese 
priests from the MEP archive, and on vernacular Viet-
namese translations of the Nguyen dynastic record, to 
provide a new perspective on Nguyen Vietnam from the 
1820s to the 1860s. 
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Jacobsen, Trudy: Lost Goddesses. The Denial of Female 
Power in Cambodian History. Copenhagen: NIAS Press, 
2008. 327 pp. ISBN 978-87-7694-001-0. (pbk) 

Women had a high status in premodern Southeast Asia; 
this is constantly stated, especially in relation to discus-
sions on the status of women today in the region. Why, 
then, is it that the position of women there today is far 
from equitable? Few studies have examined how or when 
– let alone why – this change came about. This study 
addresses the place of women in Cambodian history. It 
revises accepted perspectives in the history and geopoli-
tical organization of Cambodia since c. 230 C.E. In so 
doing, the book examines the relationship between wom-
en and power and analyses the extent of female political 
and economic participation as revealed in historical sour-
ces, including the ways in which women were represented 
in art and literature.  

By taking an analytical approach through the sequence of 
chronological periods, it is possible to determine when 
and why the status of women changed and what factors 
contributed to these changes. Significantly, although 
Cambodian women have been represented at different 
times as “powerless” in Western analyses, they have con-
tinued to exercise authority outside those areas of concern 
to Western constructs of power. 

Milner, Anthony: The Malays. Malden: Wiley-Black-
well, 2008. 293 pp. ISBN 978-0-631-17222-2. (hbk) 

There is something mercurial about being labeled a “Ma-
lay.” Connotations run the gamut from Joseph Conrad’s 
mysterious and dangerous pirates to the “lazy natives” of 
colonial-era economies. Another early stereotype tagged 
them as the “best-mannered” gentlemen of the East. More 
modern portraits point to the “New Malays” as entre-
preneurs of a modern, triumphant Malaysia, skillful 
region-builders of ASEAN, and a people divided over the 
proper role of Islam. Their geographical boundaries are 
not much clearer. Often, the Malays are said to consist of 
groups clustered on the Malay Peninsula and along coasts 
and rivers of Sumatra and Borneo. Sometimes they are 
described as a vast rate reaching across Indonesia and the 
Philippines and on to Madagascar. 

So just who are the Malays? This provocative study poses 
the question and considers how and why the answers have 
changed over time and from one region to another. Antho-
ny Milner develops a sustained argument about ethnicity 
and identity in an historical, “Malay” context. “The Ma-
lays” is a comprehensive examination of the origins and 
development of Malay identity, ethnicity, and conscious-
ness over the past five centuries. 

Loven, Klarijn: Watching Si Doel. Television, Language, 
and Cultural Identity in Contemporary Indonesia. Lei-
den: KITLV Press, 2008. 377 pp. CD-ROM. ISBN 978-
90-67182-79-9. (pbk) 

While television in today’s world increasingly displays a 
global character, national television systems are still firm-

ly rooted in a specific locality. But in what ways does this 
locality actually shape the content and performance of 
national television? What is the significance of local cul-
tures and local languages in these processes of mediati-
zation? And how do the local, the national, and the global 
intersect in discourses of and discourse on television? 
Taking a critical discourse analysis perspective, “Watch-
ing Si Doel” investigates these and related questions in 
the context of contemporary Indonesia. Starting from the 
nationwide popularity of the local television serial “Si 
Doel anak sekolahan” (Educated Doel), it examines the 
various ways in which the national government, Indo-
nesian television producers, and local audiences shape, 
interpret, and struggle over the meaning of the phrase 
“national television.” 

In doing so, the book explores what Indonesian television 
at the turn of the century sounds and looks like – and, 
significantly, ought to sound and look like – according to 
those who create and control television and those who 
watch and interpret it. While providing insight into the 
production, nature, and reception of television discourse 
in general, this book particularly seeks to clarify the rela-
tionship between television, language, and power in late 
New Order and post-Soeharto Indonesia. The dvd con-
tains video excerpts from the sitcom “Si Doel.”

Trompf, G.W. (ed.): Melanesian Religion and Christian-
ity. Goroka: Melanesian Institute, 2008. 162 pp. ISBN 
9980-65-010-9. (pbk) 

Much of the data, published in “Melanesian Religion and 
Christianity,” have never been previously documented. 
Apart from materials on traditional Melanesian religions, 
there are new explorations into the ongoing relationships 
between indigenous lifeways and missionary Christianity. 
On the one hand, the many autochthonous religions of 
Melanesia are allowed their own integrity, to speak for 
themselves and to show off their own resilience. On the 
other hand, the immense impacts of the Christian pre-
sence, and the forces of modernization that have accom-
panied Melanesia’s exposure to the outside world, are 
taken with all seriousness as the most radical propellants 
of social change. Thus the book honors the claim that the 
“noble traditions” of Melanesian societies are worth pre-
serving, while acknowledging the massive shifts taking 
place among them today. 

Besides, the contributors are all working with a pertinent 
realism. There is no longer justification for a romantic 
nostalgia about cultures that have already changed very 
considerably, yet every reason to be worried that change 
which smashes cultural identity is patently unhealthy and 
produces rootlessness. 

Zocca, Franco, and Jack Urame: Sorcery, Witchcraft, 
and Christianity in Melanesia. Goroka: Melanesian Insti-
tute, 2008. 189 pp. ISBN 9980-65-011-7. (pbk) 

“Sorcery Witchcraft and Christianity in Melanesia” is a 
timely book as accusations of sorcery and witchcraft, 
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which result in witch hunts, trials, and brutal killings, ap-
pear to be occurring with increasing regularity throughout 
Papua New Guinea. This book calls for a more united ef-
fort by the Government, Churches, NGOs, and all individ-
uals to put an end to sorcery and witchcraft beliefs and 
practices as well as the violence related to them.  

The book contains four major parts: 1) sorcery and witch-
craft based on the topical literature as well as the field 
research conducted by the Melanesian Institute research 
staff; 2) a review of media reports on the issue from the 
two English daily newspapers (Post Courier and The Na-
tional) as well as from the Tok Pisin newspaper (Wantok);
3) an annotated bibliography of the phenomenon of sor-
cery and witchcraft in Melanesia and PNG; and 4) an 
appendix containing the Sorcery Act of PNG (1971). The 
book includes two maps, namely of Melanesia and of the 
regions of PNG, that are very useful. 

Eriksen, Annelin: Gender, Christianity, and Change in 
Vanuatu. An Analysis of Social Movements in North Am-
brym. Aldershot: Ashgate, 2008. 191 pp. ISBN 978-0-
7546-7209-8. (hbk) 

Focusing on cultural change and the sociopolitical move-
ments in the Pacific island nation of Vanuatu, this book 
uses both anthropological and historical analysis to 
examine the way the relationship between gender and 
Christianity has shaped processes of social change. Based 
on extensive research conducted over several decades, it 
is one of the few books available to focus on Vanuatu and 
on the impact of Christianity in Melanesia more generally 
– as well as on the significance of gender relations in 
understanding these developments. Providing a model for 
understanding and comparing processes of change in 
small-scale societies, this fascinating book will appeal to 
scholars and students interested in the ethnography of 
Melanesia and in issues related to contemporary cultural 
change and gender more generally. 

Joel Robbins: An elegantly conceptualized and closely 
argued ethnographic work, this strikingly innovative stu-
dy of cultural change should have a wide audience not 
only among area specialists but also among those working 
on Christianity, gender, and cultural change in other re-
gions as well, who will need to engage its strong argu-
ments that invite comparative application.  

Sather, Clifford, and Timo Kaartinen (eds.): Beyond 
the Horizon. Essays on Myth, History, Travel, and Socie-
ty. Helsinki: Finnish Literature Society, 2008. 240 pp. 
ISBN 978-951-746-985-2. (pbk)  

Society is never just a localized aggregate of people but 
exists by virtue of its members’ narrative and conceptual 
awareness of other times and places. In Jukka Siikala’s 
work this idea evolves into a broad ethnographic and 
theoretical interest in worlds beyond the horizon, in the 
double sense of “past” and “abroad.” “Beyond the Hori-
zon” is a tribute to Jukka Siikala’s contributions to an-
thropology. By exploring the near, distant, inward and 

outward horizons towards which societies project their 
reality, the authors aim at developing a new, productive 
language for addressing culture as a way of experiencing 
and engaging the world. 

Bruce Kapferer: The volume as a whole demonstrates an-
thropological practice as not merely a search for differ-
ence but as one which investigates the interiority of cul-
tures … All the articles deal with central anthropological 
issues and carry them further into matters of highly re-
levant contemporary discussions. 

Hermkens, Anna-Karina, Willy Jansen, and Catrien
Notermans (eds.): Moved by Mary. The Power of Pil-
grimage in the Modern World. Burlington: Ashgate, 2009. 
267 pp. ISBN 978-0-7546-6792-6. (pbk) 

The Virgin Mary continues to attract devotees to her 
images and shrines. In “Moved by Mary,” anthropol-
ogists, geographers, and historians explore how people 
and groups around the world identify and join with Mary 
in their struggle against social injustice, and how others 
mobilize Mary to impose ideas and rules and legitimize 
acts of violence and suppression.  

Far from an outdated practice of little relevance to the 
modern world, Marian pilgrimage expresses the deep and 
urgent concerns of a wide range of people. With examples 
of Marian pilgrimages from all over the world, “Moved 
by Mary” explores the ways in which men and women of 
different ages and religious, political, social-economic, 
and ethnic backgrounds empower themselves to deal with 
modern-day issues with Mary’s help. The ethnographic 
cases reveal the cultural and devotional variation of Ma-
rian pilgrimage, but also global similarities. Collectively, 
the contributors to “Moved by Mary” show how in many 
places religion dramatically suffuses everyday life. 

Michael Lambek: This book takes readers on an extended 
Marian pilgrimage to numerous sites across the globe 
from Europe to the Middle East, Latin America, and the 
Pacific, and confronts them with an abundance of both 
stationary and circulating images, saturated with Mary’s 
presence. I found it a surprising and exhilarating journey. 

Benthall, Jonathan: Returning to Religion. Why a Secu-
lar Age is Haunted by Faith. London: I.B. Tauris, 2008. 
229 pp. ISBN 978-1-84511-718-4. (hbk) 

How can one explain the resurgence of religion, even in a 
Western context of rationality, postmodernity, and scien-
tific endeavour? The persistence of religious expression 
has compelled even die-hard secularists, or proponents of 
the “secularization thesis,” to rethink their positions. 
Jonathan Benthall explains precisely why societies are not 
bound to embrace Western liberal rationality as a socio-
evolutionary inevitability. He shows that the opposite is 
true: that where a secular society represses the religious 
imagination, the human predisposition to religion will in 
the end break out, whether in New Age cults or in sur-
prising, apparently secular, modes and outlets.  
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Concentrating on what he calls “para-religion,” a kind of 
secular spirituality that manifests itself within movements 
and organizations that consider themselves motivated by 
wholly rational considerations, Benthall uncovers a para-
dox: despite themselves, they are haunted by the shadow 
of irrationality. Arguing that humanitarianism, environ-
mentalism, the animal rights movement, popular archae-
ology, and anthropology all have “religioid” aspects. His 
startling conclusion is that religion, rather than coming 
“back,” in fact never went away. A human universal, the 
“religious inclination” underlies the fabric of who we are, 
and is essential for the healthy functioning of any society. 

Klöcker, Michael (Hrsg.): Praktische Religionswissen-
schaft. Ein Handbuch für Studium und Beruf. Köln: 
Böhlau Verlag, 2008. 328 pp. ISBN 978-3-8252-3165-1. 
(pbk) 

Die “Praktische Religionswissenschaft” ist eine interdiszi-
plinär orientierte Wissenschaft, die das reiche Potenzial 
von Spiritualität und Sinnstiftungen für die Lebens- und 
Weltgestaltung in den Religionen erhellt, Religionskritik 
bejaht, Bemühungen um humanitäre Bildung und sozial-
verträgliche Kommunikationsformen unterstützt. In dieser 

Einführung werden ihre theoretischen und methodischen 
Grundlagen sowie ihre Forschungs- und Handlungsfelder 
systematisch entfaltet. 

Pine, Frances, and João de Pina-Cabral (eds.): On the 
Margins of Religion. New York: Berghahn Books, 2008. 
286 pp. ISBN 978-1-8454-5409-8. (hbk) 

Focusing on places, objects, bodies, narratives, and ritual 
spaces where religion may be found or inscribed, the 
authors reveal the role of religion in contesting rights to 
places, to knowledge, and to property, as well as access to 
resources. Through analyses of specific historical pro-
cesses in terms of responses to socioeconomic and poli-
tical change, the chapters consider implicitly or explicitly 
the problematic relation between science (including social 
sciences and anthropology in particular) and religion, and 
how this connects to the new religious globalization of the 
twenty-first century. Their ethnographies highlight the 
embodiment of religion and its location in landscapes, 
built spaces and religious sites which may be contested, 
physically or ideologically, or encased in memory and 
often in silence. Taken together, they show the impor-
tance of religion as a resource to the believers: a source of 
solace, spiritual comfort, and self-willed submission.  

________________________________________________________ 
If you are interested in purchasing the above indicated books, please contact us.  

We shall be glad to dispatch them to your address invoicing you. 

Redaktion Anthropos 
Arnold-Janssen-Str. 20 
D-53754 Sankt Augustin 
Germany

Phone: 0049/2241/237-1 
Fax: 0049/2241/237-491 
eMail: anthropos@steyler.de 
http://www.anthropos-journal.de 
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Review of Articles 
(by Joachim G. Piepke and Dariusz Piwowarczyk) 

Singleton, Michael: Speaking to the Ancestors. Religion 
as Interlocutory Interaction. Anthropos 104.2009: 311-
332. 

On the morning of Saturday, September 9th, 1972, the old 
Chief Karolo of the WaBungu, a Bantu-speaking people 
established at the southern end of Lake Rukwa in Tanza-
nia, told the following story: “We were two or three chil-
dren out herding goats and sheep near Ntembo village and 
resting in the shade of an umbale tree when that dirty old 
man accosted us – a companion thought it was a relative 
of his but in fact it was Smallpox in person; after asking 
his way to Ntembo, he disappeared mysteriously as did 
the young man bearing a spear and beating a drum who 
had also requested to be accompanied to Ntembo by a 
certain Hila and his wife, Sahasyova, who was carrying a 
child on her back.” He identified the old man and the 
young man as Smallpox (ndui), a devil (shetani), insist-
ing that devilry had been rampant in the region before the 
coming of Christianity.  

Chief Karolo experienced difficulty in finding traces of 
what he had been led to believe as fundamentally “reli-
gious” in Bungu history. To unconsciously save his an-
cestors for what he no doubt thought the only monotheis-
tic future possible for a civilized people, he mentioned 
almost in an a parte that they too had believed in God the 
Creator (umulungu, umbambe). But the African “High 
God” being otiosus, Karolo turns almost around the 
mizimu (spirits of the ancestors). The WaBungu, in com-
mon with their counterparts throughout the African con-
tinent, networked with the more crucial and consequential 
of their departed elders. In establishing reciprocal but 
asymmetrical obligations (cf. ligare) or binding links 
between villagers past and present, the living counted on 
the “dead” to come up with the basic necessities of life: 
health and wealth, the rains and game, the fertility of 
women and the fecundity of fields. If this religious rela-
tionship, individual and/or collective, appears asymmetri-
cal or somewhat one-sided, it is because what is offered 
(do ut des) – a calabash of beer or some animal or other 
(even, on occasion, a human being) – is more of a token 
when compared to what is required and obtained in return 
(health and wealth, etc.). “Health” involves far more than 
mere soundness of limb, and would be better rendered by 
“wholesomeness” or being well physically, psychologi-
cally, socially, and economically. The network of ex-
change, which the West would conceptualize as involving 
human with supra-, para-, and infrahuman realities, is 
experienced by those actually involved, in terms of inter-
locution between actors who have a vested interest in 
offering what they can do to their vis-à-vis.  

The WaBungu did not merely “act as if” they were deal-
ing with personal interlocutors, they were really con-

vinced this was the case. A crucial distinction must be 
made between personalization and personification. Items 
can be personalized by putting their owners name or mark 
on them. But when the WaBungu say Ndui ni mtu (Small-
pox is a Person) and when they address themselves to 
their ancestors in person, they are doing much more, they 
are quite literally “personifying,” i.e. making a person to 
be – persona facere. Today, radical shifts of relationship 
occur: The elders, living or departed, can no longer prag-
matically pretend to the respect their forebears of previous 
generations had empirically merited. When the past and 
those closer to it are no longer convincingly perfect, when 
the rising generation manage better than their elders, then 
the asymmetrical obligations constitutive of religion as 
pychosociologically defined change polarities: younger 
people being now more able to cope with ever increasing 
innovations (be they mechanical or moral), merit at least a 
great if not a greater share of produce, power, and prestige 
than their old-fashioned “betters,” overtaken by events 
beyond their control. Ancestor worship declines with the 
growing sociological senility of senior citizens and not 
because every-one has finally seen the light, be it natural 
or super-natural. 

Wilbert, Werner, y Cecilia Ayala Lafée-Wilbert: 
También somos gente. Cambio cultural paradigmático 
warao. Anthropos 104.2009: 423-444. 

Según la tradición oral, los ancestros del warao contem-
poráneo representaron una sociedad litoral que arribó al 
territorio circonscrito por la cuenca del delta del río Ori-
noco hace más de siete milenios. Todo indica que su eco-
nomía era del tipo Meso-Indio, especializada en la pesca y 
cosecha de productos silvestres de ambientes netamente 
litorales. Luego de unos cuatro milenios sus vidas relati-
vamente aisladas experimentaron la llegada de dos gran-
des migraciones durante el período Neo-Indio, primero 
los arawak hace 3.000 años, y después los caribe hace 
unos 750 años atrás. Aparentemente, el encuentro no pro-
dujo desplazamientos demográficos o choques bélicos. 
Los arawak y caribe eran agricultores cuyos cultivos 
básicos eran el maíz y la yuca. La economía warao se 
basaba en los productos de un complejo de cinco palmas. 
Por lo tanto, las actividades alimenticias no crearon una 
competencia por las tierras aptas. 

El delta bajo también se convirtió en un “refugio fortui-
to” para los warao cuando los pueblos del Viejo Mundo 
tampoco mostraron interés en colonizar la región por 
considerarla un ambiente inhóspito. Por esta misma razón, 
el genocidio epidemiológico que se desencadenó a sus al-
rededores, catástrofe denominada como “la jubilosa cose-
cha de almas”, la qual representó el preludio a “la gran 
mortandad” que reclamó las vidas de un 95% de la pobla-
ción amerindia, no afectó a los warao de forma signifi-
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cativa. No obstante, la situación interétnica se tornó crí-
tica para el warao durante el período colonial y repu-
blicano, cuando la mentalidad intelectual europea de la 
época impulsó una política deliberadamente diseñada para 
aniquilar las afinidades lingüísticas, materiales, sociales y 
morales de los pueblos autóctonos del continente. Detrás 
de la actitud europea estaba el concepto adoptado de la 
evolución cultural que promovió la clasificación de cul-
turas según tres grandes etapas de desarrollo: “salvajis-
mo”, “barbarismo” y “civilización”. Según este criterio, 
las culturas no agrícolas como la warao fueron asignadas 
a la primera etapa del dearrollo, el “salvajismo”. Por lo 
general, se consideró que los salvajes evitaron el trabajo y 
fueron apartados del hombre educado por su melancólica 
estupidez.  

A partir del siglo XX, el efecto etnocida se intensificó 
entre los warao, cuando convencidos por los misioneros y 
empresarios criollos adoptaron la agricultura, y empeza-
ron a formar parte del mercado nacional como mano de 
obra no calificada. El cambio y la pérdida cultural, co-
múnmente, evolucionan a pasos agigantados y a veces 
inadvertidos. Esta nueva estrategia económica comenzó a 
desplazar la organización matrifocal de la familia extendi-
da tradicional y favoreció la formación de la familia nu-
clear encabezada por el hombre. La transferencia del 
poder administrativo doméstico de la mujer hacia el hom-
bre representó quizás el cambio amenazente más radical, 
dado que la participación femenina en la economía tra-
dicional siempre fue de una marcada relevancia. Por lo 
tanto, una gran parte de las mujeres contemporáneas se 
sienten aisladas dentro sus propias comunidades y sin 
control alguno de sus destinos individuales y como ma-
dres de familias. Es más, la adopción de la agricultura y la 
introducción del trabajo asalariado trajeron como conse-
cuencia que los warao incrementaran su dependencia por 
los bienes manufacturados en el mundo exterior. 

Pareciera que los warao no sólo superaron sus requeri-
mentos nutricionales sino que, al mismo tiempo, abando-
naran su ardua obligación de aprovisionar a los espíritos 
supremos con su “agua” rejuvenecedora de sagú. Primero, 
el cultivo intensivo de arroz y ocumo chino a lo largo de 
los últimos treinta años ha degradado seriamente las pro-
piedades físicas de los suelos ribereños del delta bajo cen-
tral y sur, reduciendo drásticamente las tierras aptas para 
la agricultura. Segundo, la harina que sustituyó al sagú 
ritual, probó ser tan sacrílega como inepto el ocumo chi-
no. El chamanismo de lluvias, como una orden separada 
de la práctica religiosa, fue otra víctima de la transición 
agrícola. La estrecha asociación entre la disponibilidad de 
los carbohidratos de moriche y los patrones de precipita-
ción pluvial conocidos por los chamanes, representaba un 
depósito de sabiduría climatológica y hidrológica que 
competía con el conocimiento científico sobre el tema. Su 
cosmología de ocho amos de la lluvia localizados sobre as 
montañas de su mundo mítico fueron jerárquicamente 
ordenados no sólo por la frecuencia y velocidad de los 
vientos direccionales durante todo el año, sino también 
por las precipitaciones que enviaron hacia esta región 
altamente lluviosa. Invocando a un particular amo de la 
lluvia, el chamán sabía interpretar los indicadores clima-
tológicos y la disposición de sus residentes para controlar 

sus angustias, rabias y agresiones inducidas por un tiempo 
inclemente. Con la muerte del último chamán acaecida en 
la década de los 80 del siglo pasado, desapareció por 
completo el chamanismo de la lluvia entre los warao y, 
con él, los conocimientos absolutamente fundamentales 
para la supervivencia durante la etapa pre-agrícola. 

Estas son algunas de las principales fases que han incidi-
do sobre la desenculturación del warao. Sin embargo, a 
éstas se le puede agregar una fase final, el cambio hacia la 
urbanización, los múltiples traslados de ciertos grupos de 
integrantes de esta etnia hacia las ciudades principales del 
país, en busca de dinero, como punto final de un proceso 
de desenculturación etnocida ante un cambio paradigmáti-
co de cultura que, finalmente, ha sido efectuado. Este gru-
po de warao sobrevive desempeñando actividades dentro 
de la economía informal: comercio callejero, caleteros, 
barrenderos, cartoneros, etc., y al margen de los más mí-
nimos beneficios que disfrutan sus contrapartes del mun-
do criollo.  

Rodemeier, Susanne: Bui Hangi – The Deity’s Human 
Wife. Analysis of a Myth from Pura, Eastern Indonesia. 
Anthropos 104.2009: 469-482. 

The Bui Hangi-Myth (Bui-chicken) is from the Indone-
sian island Pura in the Alor-Pantar Archipelago: “Once, 
during the yearly hunger season Olangki from Dolabang 
went to the village Reta, where he borrowed some rice. A 
year later he went to Reta again to pay off his debt… 
Because of running around in the heat of the day, Olangki 
became incredibly thirsty. This is why he asked the moun-
tain deity for help. In order to do so, he pushed his arrow 
into the earth while saying: ‘If I get enough water to drink 
at the very moment and it will be enough for the fields 
also, I promise to give my daughter in exchange.’ Unex-
pectedly, at the same moment water started to emerge out 
of the earth, clouds came, and heavy rain began… Arriv-
ing at home, a huge landslide already became a threat for 
his home village. In order to ward off a disaster Olangki 
ordered his wife to bring their daughter Bui uphill the 
next day… The next day, mother and daughter went up-
hill. The rain stopped wherever they were walking. As 
soon as they approximated the mountain pool, which lies 
in the plain of Gunung Maru, Bui pretended to see fire 
and smoke on the surrounding slopes. Her mother was 
astonished to hear this, since she could not see any fire. 
While she tried to find what Bui was pointing at, the girl 
disappeared in the nearby pool. At the very moment, the 
mother felt that she had lost her daughter forever. So she 
sat down and sang a song of mourning. Before she could 
go back home, she needed a walking cane because of the 
wet path. Therefore, she took one of the bamboo sticks 
which suddenly were floating on the pool. At home, she 
pushed the stick underneath the house floor and went to 
sleep. The next morning, her husband recognized a sacred 
sword being at the very same place where his wife had 
put the bamboo the evening before. Then Olangki under-
stood that his last night’s dream was true. He had dreamt 
that the wood, which was floating on the pool, was the 
bride-price of the mountain-water deity. Luckily, the 
mother had at least taken one stick. Overnight this stick 
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had changed to a magic klewang whose owner could stab 
into the earth and fresh water ran or stopped just as he 
liked…” 

No one on Pura is in doubt that all details mentioned in 
the myth once existed or happened exactly in the way 
they are told today. This is mainly due to the fact that a 
well-known situation is described: the life-threatening 
lack of water as well as its equally dangerous abundance. 
Sufficient water supply is only guaranteed during rainy 
season, three or four months a year. Otherwise there is no 
permanent fresh water on the whole island. The only ex-
ception is the small pool in the caldera of Mount Maru – a 
1,000 m high volcano – where water remains even during 
the dry months. Recently the island’s lack of water has 
been ameliorated through the construction of several 
wells which the government helped to drill near the coast. 

Both realms – mountain and water – are guarded by the 
same deity. Only the ancestor of human beings, Bui 
Hangi, has a mesbah, a ritual dancing ground up there. 
The place is covered with rattan, which no one dares to 
harvest. There, as well as on a flat stone located near the 
small pool, human beings can offer a chicken and ask the 
deity for any kind of help. During the dry season people 
easily forget water’s destructive power. The Bui Hangi 
myth might be told as a remedy against forgetting. It 
helps to keep in mind that the village Dolabang was once 
almost destroyed by a landslide caused by heavy rain.  

The behavior of the ancestors and deities is usually fol-
lowed as an example for proper human behavior. There-
fore, it makes sense to look for parallels between the myth 
and concrete situations in the husband/wife or male/ 
female relationship. The myth is an example of absolute 
power a man might have. A father or husband can order 
his wife as well as his daughter to do whatever he likes 
and they have no right to disobey. Today, some girls do 
refuse anyhow by running off and, therefore, cutting the 
ties to their parents. Also a man’s wife cannot act inde-
pendently from his will. It is commonly agreed that a wife 
cannot oppose her husband’s orders as soon as he paid the 
bride-price for her. From that time on, he owns her and 
she has to follow his will.  

Another interesting observation is that on Pura only 
women have to fetch water. Women have to carry heavy 
water tanks for about 20 minutes from the coast up the 
steep hill to their homes. This is remarkable as in most 
other situations men and women share hard work. The 
power of Bui Hangi and her supernatural husband is 
regarded as permanently present. This is still the case 
even after many generations and more than 70 years of 
Christianization. When asking for permission to film on 
top of Mount Maru, it was clearly denied. The narrator of 
the myth was afraid that his daughter, the actress of Bui 
Hangi, might disappear in the lake, too.  

The narrative has obvious parallels to marriage rules, but 
it also shows patterns of slave trade, in which women and 
children were bartered for food and other goods. Olangki 
traded his child for something essential as food, for water. 
Today this topic is regarded as something shameful, 

therefore, no one is willing to talk about it. Nevertheless, 
this myth and some old women’s biographies show that 
they were sold as young girls, regardless of any interna-
tional condemnation of slavery. It is quite probable that 
men sold relatives into slavery only because they could 
not see any other way to secure the survival of their 
families.  

Filming the myth, there appeared some traditional fea-
tures: In pre-Christian times, the ancestors had helped the 
living. Today they might be angry because of having been 
neglected for a long time. Nowadays, people are afraid of 
them, but in situations of serious crisis they still might ask 
them for help. The supposed proximity of the ancestors 
and their power was probably the main reason why the 
actors spoke very little when playing. They seemed to be 
afraid of slipping into an ancestor’s role and of shifting 
from their human identity into the identity of a super-
natural being. 

Branch, Daniel, and Nic Cheeseman: Democratization, 
Sequencing, and State Failure in Africa: Lessons from 
Kenya. African Affairs 108. 2009/430: 1-26. 

The 2007 election was a two-horse race between the in-
cumbent, Mwai Kibaki, of the Party of National Unity 
(PNU), and his main rival, Raila Odinga, of the Orange 
Democratic Movement (ODM). While the parliamentary 
vote was comfortably won by ODM, the presidential vote 
was, as predicted, extremely close. Kibaki was controver-
sially declared to have won the latter poll by a slender 
margin, despite of accusations of electoral malpractice. 
The announcement triggered widespread civil conflict and 
political order subsequently broke down. There were two 
principal strands of violence in operation. One strand 
involved the targeting of members if ethnic communities 
broadly supportive of Kibaki and PNU by members of 
other ethnic groups that had backed ODM and Odinga. 
This most commonly occurred in the Rift Valley Province 
as Kalenjin youths attacked their Kikuyu neighbors. A 
second strand of violence witnessed across the country 
but mostly within urban centers took the form of a series 
of violent backlashes from state police and rival militias 
against those protesting the result of the election. In total 
the violence claimed over 1,000 lives and caused the dis-
placement of over a hundred thousand more, many of 
whom are still too frightened to return. The bloodshed 
was halted by the creation of a government of national 
unity in March 2008. Kenyan “democracy” was clearly 
neither as stable, nor as consolidated, as many had dared 
hope just days before. 

The election of 2007 and subsequent events have much to 
say to a more widespread malaise within democratization, 
described as a global crisis of democracy. Any misguided 
and inflammatory attempts to reduce the Kenya crisis to a 
story of “tribal warfare” have to be rejected. It is undeni-
able that competition between different ethnic groups for 
land and resources came to be a defining feature of the 
Kenya crisis. Moreover, it is clear that the violence that 
followed the elections owed much to the evolution of pro- 
and anti-Kikuyu voting blocs. However, more often than 
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not, ethnic identities become salient because they have 
come to embody other societal divisions, such as regional 
inequalities, control over land, and access to political op-
portunities. The increased salience of ethnicity is better 
understood as the outcome of changes in institutional 
context and the decision-making matrix facing political 
leaders, rather than their cause. 

Three prior interwoven processes contributed significant-
ly to the Kenyan crisis: elite fragmentation, political liber-
alization, and state informalization. The introduction of 
multiparty politics created new opportunities for political 
leaders to abandon the ruling party, and so contributed to 
the ongoing process of elite fragmentation. At the same 
time, the increasingly central role played by militias both 
eroded trust among the elite and contributed to the sense 
that Kenyan elections were “high stakes” events, rein-
forcing elite fragmentation. The erosion of trust between 
individuals and between opposition political actors in 
state institutions was demonstrated on numerous occa-
sions in the aftermath of the elections; ODM’s strategy of 
mass disobedience was predicted on a lack of faith in key 
political institutions to deliver impartial verdicts. The 
interconnected processes of fragmentation, informaliza-
tion, and liberalization are shared by many other states in 
a similar stage of democratization: it is this that renders 
the events of early 2008 in Kenya all the more alarming. 
The case of Kenya tells us much, therefore, about the 
importance of the sequencing of democratic reforms as 
debated today. Countries such as Nigeria, Uganda, and 
Kenya are repeatedly walking the tightrope of intensely 
contested elections in the absence of an effective insti-
tutional safety-net. Without certain prerequisites such as 
basic state capacity, the effective rule of law, and an 
agreed national identity the reintroduction of multiparty-
ism may exacerbate underlying tensions which the state is 
powerless to manage. 

Boyer, Pascal, and Brian Bergstrom: Evolutionary 
Perspectives on Religion. Annual Review of Anthropology
2008/37: 111-130. 

What the term “religion” denotes is widely disputed in 
contemporary anthropology and religious studies. Evolu-
tionary models are supposed to explain a whole collection 
of behaviors and mental representations that are found in 
many different human groups, including the following: 
- Mental representations of nonphysical agents, includ-

ing ghosts, ancestors, spirits, gods, ghouls, witches, 
etc., and beliefs about the existence and features of 
these agents; 

- Artifacts associated with those mental representations, 
such as statues, amulets, or other visual representa-
tions or symbols; 

- Ritual practices associated with stipulated nonphysical 
agents; 

- Moral institutions as well as explicit moral under-
standings that people in a particular group connect to 
nonphysical agency; 

- Specific forms of experience intended to either bring 
about some proximity to nonphysical agents or com-
municate with them; 

- Ethnic affiliation and coalitional processes linked to 
nonphysical agents. 

The strategy of current evolutionary modeling is to ana-
lyze natural function in terms that lead to nontrivial 
predictions that can then be tested against the evidence. 
Two main explanatory strategies have been developed in 
this direction. One considers cross-culturally recurrent 
features of religious behaviors and their potential or 
actually measured effects on fitness. The other focuses on 
the evolved psychology that led to religious thought and 
behavior. Evolutionary accounts of religious concepts and 
behaviors stand in contrast to other traditions in the study 
of religion. First, the varieties of evolutionary-cognitive 
framework are clearly reductionistic. Their aim is not to 
describe what it feels like to entertain religious thoughts, 
or in what way these thoughts could may sense, but to 
explain their occurrence and their contents. Second, this 
account suggests that religious processes are not sui 
generis. They do not require that we assume a specific 
religious organ or religious mode of function in the mind. 
Third, even though there is a strong social demand for 
explaining religion in terms of a unique “origin,” evolu-
tionary and cognitive models suggest that this project 
makes little sense. Religion denotes a variety of behavior 
and cognitive processes likely with different evolutionary 
backgrounds. Evolutionary considerations are relevant 
beyond early, archaic religion because they illuminate 
cognitive processes generally present in the transmission 
of culture, either in ancestral times or in modern societies. 

Religion may be a particular apposite test case for the 
evolutionary cognitive approach. The domain is a priori 
unconstrained – people might let their imagination run 
freely when it comes to representing nonphysical agency. 
But we do find an impressive set of recurrent features, for 
which classical anthropological theory has no coherent, 
predictive, independently based explanatory hypotheses. 
By contrast, the models show that evolutionary perspec-
tives can help us make sense of specifically human, and 
otherwise puzzling, cultural phenomena. Religion is only 
one among various domains in which very different so-
cially transmitted input results in highly similar, recurrent 
cultural traits. Notions of nonphysical agency, their pow-
ers, and their connections to human beings are so wide-
spread that explanations couched purely in terms of local 
knowledge are clearly missing the point.  

Özyürek, Esra: Convert Alarm: German Muslims and 
Turkish Christians as Threats to Security in the New 
Europe. Comparative Studies in Society and History
51.2009: 91-116. 

At the turn of the twenty-first century two countries – one 
at the center of Europe and the other at its periphery – 
officially declared converts to minority religions to be 
threats to national security. The first is Germany, where 
since early 2006 Minister of Interior Affairs Wolfgang 
Schäuble has repeatedly warned against the danger posed 
by German converts to Islam. Recently, after German 
Muslims were caught collecting chemicals used to make 
explosives, the Christian Democrat Union (CDU) fac-



13 

tion’s leader Wolfgang Bosbach and its Bavarian Interior 
Minister Günther Beckstein suggested the government 
register and follow all who have converted to Islam. The 
second country is Turkey. In 2001 the National Security 
Council of Turkey prepared a report that listed Protestant 
missionaries from abroad as the third largest threat to 
Turkey, following the separatist Kurdish PKK and the 
Islamic fundamentalism. The report asked for preparation 
against well-planned divisive and destructive efforts of 
Christian missionaries against Turkey. In 2004 the Tur-
kish armed forces prepared another report, entitled 
“Missionary Activities in Our Country and in the World,” 
to warn the religiously oriented Justice and Development 
Party government about the Protestant activities and to 
encourage it to implement new laws to curb their mission-
izing. The report declared that the missionaries are espe-
cially dangerous because they are trying to divide the 
nation by converting ethnic and religious minorities such 
as Kurds and Alevis to Christianity and are thereby 
weakening citizens’ ties to the Turkey state. 

In reality, the number of religious converts in both of 
these countries is very small. In Germany the number of 
converts to Islam is unknown, but is estimated at some-
where between twenty and one hundred thousand, about 
1-2 percent of the country’s Muslims. In Turkey, Turkish-
speaking Protestant churches have only three thousand 
members, of whom only half are converts from Islam; the 
other half being Armenian and Syriac Christians. In 2007, 
Interior Minister Abdulkadir Aksu declared that over the 
previous seven years only 344 Muslims had changed their 
religion. Of these, 338 had converted to Christianity and 6 
to Judaism. 

The politicized fear of religious converts at the turn of the 
twenty-first century is shaped by several post-Berlin Wall 
developments. The foremost factor is the so-called “an-
xiety of Europeanization.” After the Wall’s fall, in 1991 
European leaders met at Maastricht and decided to shift 
the basis of the European Union from an economic alli-
ance to a political and cultural federation. In the new and 
enlarged Europe, the leaders defined culture as a central 
issue of social cohesion that would join the original mem-
bers with the twelve new socialist bloc countries. A newer 
twist to what scholars have called “new racism,” “cultural 
fundamentalism,” or even “racism without race,” is a 
change in emphasis in the post-9/11 world from culture to 
the narrower category of an essentialized religion. Anxie-
ty over Europeanization, as most acutely expressed in 
fears of Islam and Muslims within Europe, finds its re-
fracted counterparts in places excluded from what gets to 
be defined as Europe. Just as essentialist Europeans de-
fine Europe as fundamentally Christian or humanist, 
nationalist Turks who oppose Turkey’s integration into 
the European Union define Turkey as fundamentally 
Muslim or at least non-Christian. Furthermore, they ex-
press parallel fears that Christians or Western powers will 
take over the Turkish culture and state from within by 
converting individual citizens to Christianity. 

At a time when “Islamic” and “Western” or “European” 
values are depicted as mutually exclusive or contradic-
tory, everyday Germans and Turks demonstrate that one 

can be both ethnically German and Muslim, or both ethni-
cally Turkish and Christian. The numerically small but 
symbolically significant groups of converts to minority 
religions pose a major challenge to the post-Cold War 
European order, which aims to naturalize new and old 
exclusionary practices through a language of cultural and 
religious irreconcilability. Converts from Christianity to 
Islam and from Islam to Christianity unsettle new post-
national civilizational categories in the making. They also 
challenge the nationalist historical trajectories of individu-
al countries that have eliminated their religious minorities 
while trying to homogenize their nations. The daily acts 
of converts in maintaining their new religious identities 
and the increased political desire to control and regulate 
these religious border-crossings both point to focal points 
of the post-Cold War European order, as well as their 
fragility. 

McDonnell, Julia: You are Brazilian, Right? What Kind 
of Brazilian Are You? The Racialization of Brazilian Im-
migrant Women. Ethnic and Racial Studies 32.2009: 239-
256. 

The article examines the social condition of Brazilian 
immigrant women who live and work in the area of 
Boston, Massachusetts, USA. In particular, McDonnell 
focuses on the issue of their ethnic and racial identity. 
Based on thorough face-to-face interviews, the author ex-
plores the many ways by which the women’s identity is 
being racialized and the responses they give to this pro-
cess. One important aspect of this phenomenon is the fact 
that women’s reported race, ethnicity and immigrant sta-
tus affect their standing in the network of inter-racial 
relations.  

McDonnell defines “racialization” as the process of at-
taching racial meaning to individuals, sub-populations, or 
social phenomena, and thus making the flexible by defi-
nition racial identity into a relatively fixed category, or 
cliché. In the USA and elsewhere, this process “slots” 
immigrants into the ethno-racial hierarchy, and influences 
their social mobility, overall quality of life, and their 
access to social resources. More importantly, racialization 
may lead to ascribing to immigrants identities that are not 
their own and categorizing them into groups with which 
they do not identify themselves. The responses of people 
being racialized range from resistance to acceptance of 
their ascribed ethnic/racial status, or – in some cases – 
even attempts to renegotiate their identity acquire a great-
er distance from what they feel is racial stereotyping.   

The significant presence of Brazilian immigrants in Mas-
sachusetts dates back to the 1980s. Some sources suggest 
that there are close to 750,000 Brazilians in the USA, but 
– according to a recent census – only about 30,000 of 
them live in the state of Massachusetts. Regardless of the 
exact number, there had been unprecedented growth of 
the Brazilian population in that region of the USA, which 
prompted certain political, cultural, and social tensions.  

The phenomenon of racialization directed at the Brazilian 
immigrants and other groups, Mc Donnell states, is a so-
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cial mechanism through which the existing system of so-
cial hierarchy reproduces itself. It may be consistent with 
the immigrants own categorization, but it may also be 
contradictory and degrading. The negative attitudes in the 
areas of Boston with relatively high concentrations of 
Brazilians are exacerbated as local residents opine that 
their own difficulties are due to the “Brazilian invasion.” 
This, however, is only one stage in the racialization pro-
cess – namely, the creating and demonizing the “other.”  

Racialization and exclusion are therefore components of 
the same process. Some Brazilians experience racializa-
tion as a mechanism to draw boundaries between “us” and 
“them.” In response, many Brazilian immigrant women 
reject the qualification of “Latina” or “Latin American” 
through their assertion of “Brazilian” and through their 
framing of mistreatment due to their temporary class po-
sition rather than to race or immigrant status. It is because 
Brazilian identity carries a powerful belief with a moral 
component that Brazilian culture does not have a place for 
racism and Brazilians are therefore above all racial cate-
gorization.  

Ferrándiz, Francisco: Open Veins. Spirits of Violence 
and Grief in Venezuela. Ethnography 10.2009: 39-61.  

Transnational process of stigmatization and criminaliza-
tion of poverty associated to neoliberal models of devel-
opment unfolded locally in various modalities and at-
tempts to de-pacify everyday life. The article authored by 
Ferrándiz presents the case-study of a relatively well-
known spirit possession in Venezuela – namely, the cult 
of María Lionza, focused on the Sorta mountain, the main 
center of pilgrimage of that mythical figure – where the 
enormous symbolic, structural and repressive pressure 
exerted by the dominant culture and ideology on shanty-
town dwellers, particularly male youngsters, is “recycled” 
– in a sort of corporeal videoclip – in a cluster of contro-
versial and highly spectacular ritual practices based on 
self-mutilation and bloodletting. Using Eduardo Gale-
ano’s celebrated dictum of the “open veins of Latin Ame-
rica,” taken in this article both metaphorically and liter-
ally, these intense rituals are understood as deeply embo-
died roadmaps to everyday violence stigma, in the context 
of shantytown male youth subcultures and re-elaborations 
of popular memories of slavery and sagas of legendary 
heroes.  

The spiritist sessions that take place on the Sorta moun-
tain, and in which young gang members participate, do 
not stand out from the realm of the “mainstream” Vene-
zuelan spiritism. However, together with the spirits of 
delinquents who died in street fights of police operatives, 
there appeared in the early 1990s some African and even 
Viking spirits, like for instance Eric the Red, which over-
shadowed the spirits of Indians, peasants, and liberators, 
popular in the 1950s. It is this new category of spirits that 
attracts most the marialionzeros (devotees of Maria Lion-
za) today. This sudden and radical transformation of the 
ideological content of the cult is unquestionably linked to 
the intensification of structural and day-to-day violence in 
the more impoverished sectors of Venezuelan society 

which populate the so-called “misery belts” surrounding 
the principal cities.  

Although the increase of urban violence affects all Vene-
zuelans, not all of them are affected equally. One of the 
most conspicuous battlefields in the Venezuelan barrios is 
organized around young people, an increasing number of 
whom are under the age of 18. Without doubt, as occurs 
in other contexts of poverty with such social segregation 
and lack of social and labor perspectives, a good part of 
the violence which devastates the barrios is committed by 
young people against other young men. Struggles between 
armed gangs for areas of influence and networks in the 
drug trade, and the establishment of la culebra – the local 
form of vendetta – that is, the string of deaths and blood 
vengeance – as an articulating axis of social relationships 
result in a chilling number of casualties, especially on 
weekends. This kind of confused and socially paralyzing 
violence is an alternative to exclusion. It may be also 
understood as an extreme form of “street resistance cul-
ture based in the destruction of its participants and of 
surrounding communities.” As such, it has an unmistak-
able attraction for some of the young men who are born 
and grow up in its vicinity with no alternative source of 
economic resources, power, or prestige.  

This lifestyle matches the display of a specific corporeal 
style which absorbs and re-signifies the most tangible 
effects of everyday violence. Of particular symbolic im-
portance in this context are wounds and scars as style and 
prestige marks, alongside tattoos, piercings, and other 
bodily inscriptions deriving from both local and global 
repertoires. Marks of violence, each carrying its own 
particular legend, are evidence of the bearer’s cunning in 
escaping danger and death, of survival skills gained in the 
mazes of the streets, of courage in facing pain, of indif-
ference regarding the fate of their own lives and bodies, 
etc. In a very basic form, they show the presence of a 
street survivor, and thus become the main carrier of social 
identity. 

Mayeregger, Elena: Percepción de residentes asuncenos 
hacia indígenas urbanos. Suplemento Antropológico 43: 
2008: 461-481.  

The article is based on Mayeregger’s own research con-
cerning the opinions that inhabitants of Asunción have 
about their indigenous fellow-citizens who migrated to 
the Paraguayan capital. It is based on a questionnaire of 
15 open-ended questions that include such topics as: 
stereotypes, education, the “typical” indigenous features 
as seen by urban Paraguayans, the socio-economic condi-
tions of “urban Indians,” the social and political rights of 
the Indian, the language, cultural inclusion and exclusion, 
and the integration of the indigenous into Paraguayan 
society.

Analyzing the results of her research, the author noted 
that the age of respondents (not so much their socio-
economic condition) had a clear impact on their percep-
tion of the Indian. Thus, while a majority of the adult 
respondents stated that urban Indians should receive a 
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basic education and a vocational training as a way toward 
assimilation, the younger generation is more aware of the 
fact that the formal education would damage Indian’s 
traditional ways. Both generations, however, coincide in 
feelings of compassion toward urban Indians because of 
the misery in which they live, and point to deficiencies of 
indigenist policies of the Paraguayan state as the main 
factor responsible for this situation.  

The question whether “urban Indians are still Indians” 
generated considerably divergent opinions. One group of 
respondents, both adults and young, stated that Indians 
lose their “characteristic features” in the urban environ-
ment. By contrast, another group opined that living in a 
city does not affect the identity and the ontological status 
of “being Indian.” Among the traits that differentiate the 
urban from the forest Indian, the respondents pointed pri-
marily to the fact that the city “contaminates pure indi-
genous culture.” The urban Indians use money, lose their 
customs, and dress differently, while the forest Indians 
hunt, wear ornaments of feather, and – generally – have 
an archaic lifestyle.  

As regards the social and political status of the indigenous 
population, the respondents emphasized the fact that they 
are also Paraguayan citizens, although they are not able to 
use their rights because of the condition of social exclu-
sion and marginality. If Indians were given the opportu-
nity to obtain higher education and professional training, 
they could function within Paraguayan society as any 
citizen. One condition to achieve this status is to speak 
Spanish (interestingly, not Guarani, the second official 
language of the Paraguayan Republic), and even some 
English. On the other hand, some younger respondents 
stated that “white” people make better professionals. 
Finally, addressing the question why urban Indians solicit 
money in the streets, most respondents pointed to the lack 
of appropriate social policies of the Paraguayan state, the 
loss of the natural environment, and the existing high un-
employment. Still some others believe that Indians simply 
do not want to work.  

Summarizing the results of the interviews Mayeregger 
concludes that as long as there are indigenous groups in 
Paraguay, some attitudes of marginalization, stereotyping, 
and discrimination will persist. In particular, the younger 
generation of Paraguayans does not possess sufficient 
knowledge concerning Indians and their current socio-
political condition.   

Nielsen, Bent Flemming: Ritualization, the Body, and 
the Church. L’Ethnographie 4: 2009: 101-124.  

A painting that decorates the altar in Lutheran churches in 
Wittenberg (Saxony) demonstrates the main doctrinal 
thesis of the Reformation – namely, that Lutheranism is a 
rather disembodied, non-ritualized, communicative and 
reflective endeavor. Nielsen suggests however another 
interpretation than this historical and confessional one by 
arguing that ritual still plays an important role in the 
Lutheran ecclesiastical practice.  

Wittenberg is the city from where the Reformation move-
ment spread all over northern Europe during the 16th cen-
tury. There one can still go to Die Stadtkirche where Mar-
tin Luther himself preached for more than 40 years. At the 
altar one can admire the famous painting authored by 
Lucas Cranach the Elder, dating from 1547, which shows 
Luther at the pulpit: he is preaching with his left hand 
placed upon the Bible, while the right hand points towards 
the crucified Jesus. The picture is not difficult to decode. 
It obviously indicates that Christ is present right in the 
middle of the assembly through the minister’s preaching. 
As such, it is a very insisting, a very straight doctrinaire 
picture which conveys the idea that the holy ground for 
communion between God and human beings is the 
preacher’s word rather than the Eucharistic sacrifice, like 
in the case of the Catholic Church. 

Students of religion usually regard Protestantism as ap-
pealing to human mind, language and reasoning. They 
frequently argue that it is a specific modern religion 
which has emancipated from “earlier stages” of religious 
development and from more “primitive” forms of reli-
gious life. During transformation from cultic activity to 
the domain of reflexivity, communication, and spirituali-
ty, religion itself, as a cultural phenomenon, has accom-
modated to modernity. In this context, ritual is looked 
upon as a kind of un-reflected, unmediated, “pre-modern” 
kind of religious behavior, and as such – no longer op-
tional to modern man. This view draws on Max Weber’s 
influential theory of religion and society, which argues 
that the ritual reforms and austere rationality of Protes-
tantism “disenchanted the world.” In the process, the 
communicating preacher substituted the cultic priest 
acting in rituals. Obviously, this implied presupposition 
concerns an evolutionary movement within religion, 
where outward cultic activity is left behind and substi-
tuted by more inward religious behavior.  

Nielsen challenges this widespread thesis about the pro-
testant culture of reflexivity and communication, and its 
rather negative evaluation of ritual. He accomplishes it in 
two steps. Firstly, he points to the fact that even though 
theologians often want to describe Protestantism as 
grounded upon communication and reflective activity, the 
actual church practice of Protestant denominations reveals 
another picture. In fact, the church practice, both at the 
time of Reformation and at present, has been also ritu-
alized. In other words, ritual did not disappear. On the 
contrary, ritual activity in modern church life still plays a 
great although misrecognized role. Secondly, Nielsen ana-
lyzes the modern concepts of ritual and ritualization and 
offers a suggestion as to why ritual is still alive and well 
within protestant ecclesiastical practice, despite of the fact 
that the ritual phenomena has had a rather bad reputation 
among theologians and church leaders. Ritualization, he 
argues, is not a pre-modern, “magical” endeavor, which 
modern people have to leave behind by transforming 
religion into the field of pure mind. On the contrary, 
ritualization is a contextual and culturally determined way 
of doing things; it is an activity related to the human 
body. Consequently, ritualization is part of the human 
being’s way of dealing with the ongoing complexities and 
paradoxes of life.  



Coury, Ralph M.: A Syllabus of Errors: Pope Benedict 
XVI on Islam at Regensburg. Race and Class 50.2008: 
30-61. 

The reaction to Pope Benedict XVI’s comments about 
Islam at the University of Regensburg included Muslim 
demonstrations, the burning of the Pope in effigy, attacks 
on some Middle Eastern churches and, perhaps (the pre-
cise cause remains unknown), the murder of a nun in 
Somalia. Such manifestations, organized at least in part, 
by Islamist groups and tolerated by governments in need 
of safety valves, were followed by broader revulsion and 
negative criticism on the part of a large array of commen-
tators, including Roman Catholic experts on Islam, such 
as the Jesuits Thomas Michel and Daniel Madigan, and 
Muslims who are eminently peaceful, respectable, learned 
and non-Islamist. 
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Benedict cites from the dialogue carried on – perhaps in 
1391 – by the erudite Byzantine Emperor Manual II Pale-
ologos and an educated Persian on the subject of Chris-
tianity and Islam and the truth of both. The dialogue 
touches on the issue of faith and reason. The Emperor 
said: “Show me just what Muhammad brought that was 
new, and there you will find things only evil and in-
human, such as his command to spread by the sword the 
faith he preached.” The Emperor continued: “God is not 
pleased by blood – and not acting reasonable is contrary 
to God’s nature. Faith is born of the soul, not the body.” 
Spreading the faith by violence is therefore something 
unreasonable; not to act according to reason is contrary to 
God’s nature. Benedict’s lecture then leaves off all men-
tion of Islam and proceeds to an analysis of the severance 
of faith and reason in modern European culture and a plea 
for a reconciliation of the two. 

Now the critique of Benedict’s argument: There is no 
doctrine of jihad or holy war in the Qur’an. The term holy 
war is not used in Islamic discourse and the term jihad,
meaning exertion or effort on behalf of God, can be 
peaceful or military. The doctrine of jihad as religious 
warfare, and the distinctive social practices associated 
with it, did not come into existence until the end of the 
eighth century, nearly fifty years after the Prophet’s death. 
There are, indeed, a number of verses in the Qur’an that 
refer to religiously sanctioned war. Most of these are 
defensive but there are a couple, the so-called sword 
verses, which have been interpreted as justifications for 
offensive conquest. In this and in some other cases, 
Qur’anic verses express discrete themes that appear 
contradictory. Such contradictions led to the idea of 
abrogation, so that if two or more revelations are regarded 
as contradictory, the one that comes later takes pre-

cedence. The problem, and this was recognized in the 
medieval period, stems from the fact that establishing a 
strict chronological scheme for the date of revelations is 
difficult. Inasmuch as there is no centralized theological 
authority in Islam, there has never been a consensus about 
the doctrine of jihad or the nature of religious warfare.  

If some medieval Muslims believed that the Qur’an called 
for offensive religious war it should not be taken as an 
explanation for the terrorism of today’s Islamists, who are 
more influenced by the strategies and tactics of twentieth-
century guerrilla violence in wars of national liberation 
than they are by medieval ideas and practices. An exam-
ination of the interviews and communiqués of Bin Ladin 
reveals, that he has placed far more emphasis on the need 
for a defensive response to western imperialism than he 
has on any divinely sanctioned armed conflict between 
Muslims and unbelievers as such. 

Second, Benedict is incorrect in claiming that experts be-
lieve that the verse which begins “There is no compul-
sion in religion” comes from the early period when the 
Prophet was still powerless and under threat and that it 
was later abrogated. The verse is thought to belong to the 
period of the political and military development of the 
young community in Madinah. The earliest commentators 
of the Qur’an maintain that some new converts to Islam at 
Madinah wanted to force their children to convert from 
Judaism or Christianity to Islam and that this verse was an 
answer to them. 

Third, Benedict is mistaken in concluding that Muslim 
belief in God’s absolute transcendence means that God “is 
not bound up with any of our Categories,” including 
rationality and goodness, and that this contrasts to the 
Church’s teaching that a real analogy exists between the 
nature of God and the nature of man. The Prophet states 
“God says, ‘When I love him [the worshipper] I am the 
being by which he hears, the sight by which he sees, the 
hand with which he grasps, and the foot with which he 
walks.’” The Muslim God of transcendence is also the 
Merciful, the Just, the Seeing, the Hearing, the Loving, 
and the Gentle. Rationality, especially in search of active 
causes, is an attribute of all cultures and if this were not 
so it would be difficult to explain the considerable degree 
of communication between various human groups. There 
is the existence of a universal logic apart from particular 
presuppositions relative to language, culture, ontology, 
and truth concepts. Benedict’s conceptions of reason and 
of the rational God are themselves ill-defined. What is 
this reason we are talking about? Is it a human faculty of 
understanding? If so, what kind? Is it cognitive? Emotive? 
Spiritual? Or is reason some sort of an ontologically pri-
mary agent or emanation as the Neo-Platonism thought? 
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